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EDITORIAL 


The Christian Community as Social Conscience 


In these days of Protestant individualism when so many 
of us have lost the sense and at times have lost even the 
capacity to acquire the sense of a corporate Christian 
fellowship as the only adequate basis for social ethics, it 
may seem meaningless to affirm that the Christian community 
is the conscience of human society. Yet that is exactly 
what it is. 

What being the “conscience of human society ” ought 
to mean for Christians is made vividly clear by the relations 
which exist between different races in various parts of the 
world. The question of race prejudice has nothing to do 
with differences in colour, culture or language. All of these 
are facts which in themselves may or may not lead to racial 
antipathy ; but they serve as very useful labels for the preju- 
dice after it has once been formed. All prejudice of one 
race against another ultimately springs from the desire of a 
stronger people to use a weaker people for their own ends, 
and to prevent them from acquiring the position that would 
enable them to take an equal share in moulding the destinies 
of the whole community. Asa result of this desire the strong 
erect barriers of all kinds, political, economic and educational 
which are intended to preserve the sfaius quo and so protect 
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the interests of the dominant group. The law is called 
in to sanction the barriers, and thereafter all changes in 
relationship tend to assume a revolutionary aspect. 

Prejudice is the child of just such barriers as these. The 
reason one race hates another is because it has denied to the 
other the possibility of racial improvement. But the 
Christian community, if it is true to its spiritual origins, cannot 
recognise the existence of a barrier imposed by the strong 
before the aspiration of the weak. On the contrary it is of 
the very essence of the Christian ethic that the strong should 
bear the burdens of the weak and should assist the weak 
to acquire the strength to bear their own burdens. 

In other words, in countries where such barriers have 
been erected the surest test of whether there is a living 
Christian conscience in the church is the attitude of the 
Christian community to these barriers. If the conscience 
of the Christian community is dead the barriers will be 
accepted as perhaps an unwelcome but at any rate necessary 
part of the social structure. If the Christian conscience is 
alive individual Christians will appear, who will not only 
condemn the barriers but actually break them down here and 
there, in order to establish contact with those on the other 
side. For the Christian the idea of permanent barriers 
between different classes or groups in the community erected 
for the sake of repression is an utter denial of the work and 
faith of Jesus Christ. 

There was one of these barriers in the forecourt of the 
Temple whose existence Jesus challenged for all times when 
He claimed the Temple as a House of Prayer for all peoples. 
He was killed for his presumption but through His death he 
destroyed “the middle wall of partition ” and prepared the 
way for a community of all peoples who are drawn to Him. 

The conscience of the Christian community first spoke 
in Jesus. If we are in reality members of His body it will 
also speak in us. As André Philip said at Vaumarcus, it is 
not the business of the Christian community to create a 
new social order, but it is its business to create the creators 
of a new order. As members of a community which trans- 
cends all racial variations and recognises no special racial 
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privileges it is the business of Christians to deal radically 
with the roots of the prejudices that divide men from each 
other and so make them deaf to the voice of God. We, as 
Christians, must be realists in our recognition of the extent 
to which economic interests have laid the foundations of these 
barriers. On the one hand we must expose the stupid and 
fallacious thinking that attempts to justify the barriers and 
denounce the injustices which the barriers impose. On the 
other hand we must insist on the inevitableness of change in 
the relations between people, and on the impossibility of 
reconciliation apart from changes which assure a_ fuller 
measure of justice. 

One of the principal causes of the impotence of the © 
Christian community today is that its inner life is broken 
by the existence of so many of these middle walls of partition 
all of which imply an injustice of some kind or another. 
The Federation is one of the few Christian movements in the 
world which, because of the extent of its field and character 
of its membership, is brought into direct and intimate contact 
with every racial barrier of any importance that divides 
the human race. Our responsibility is correspondingly 
ereat. It is one of our supreme tasks to create within the 
Christian community the conscience that must exist before 
change can be affected. It is also our task to prepare the 
men and women who will determine the lines along which 
change will take place. That is a revolutionary task, but 
it is revolution interpreted in terms of the love and faith of 
Jesus Christ. 

F. P. M. 


Uebersetzung 


Es mag in diesen Tagen des protestantischen Individualismus, 
da so viele von uns den Sinn und oft sogar die Fahigkeit, sich den 
Sinn ftir eine geschlossene christliche Gemeinde anzueignen, verloren 
haben, sinnlos erscheinen, wenn wir behaupten, dass die christliche 
Gemeinde das Gewissen der menschlichen Gesellschaft sei. Und 
doch ist es so ! 
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Was es flir die Christen heisst, “ das Gewissen der menschlichen 
‘Gesellschaft ” zu sein, kommt besonders lebendig in den Beziehungen 
der verschiedenen’ Rassen zueinander zum Ausdruck. Das Rassen- 
problem hat nichts zutun mit Farbe, Kultur oder Sprache. Diessind 
Tatsachen, die an sich in keinerlei Verbindung stehen mit der gegen- 
seitigen Abneigung gewisser Rassen, — sondern sind gewissermassen 
die Schilder flr die Voreingenommenheit, nachdem diese sich ent- 
wickelt hat. Jegliche Voreingenommenheit einer Rasse gegentiber 
einer anderen entspringt letzten Endes aus dem Wunsch eines 
machtigeren Volkes, ein schwacheres fir die eigenen Zwecke zu 
verwenden und es daran zu hindern, eine Stellung zu gewinnen, die 
ihm die Méglichkeit gibt, in gleicher Weise an der Formung des Schick- 
sals der ganzen menschlichen Gesellchaft mitzuarbeiten. Aus diesem 
Wunsch heraus errichten die staérkeren V6lker allerlei Arten von 
Schranken — seien diese politischer, wirtschaftlicher oder erziehe- 
rischer Art — deren Zweck es ist, den Status quo und damit die 
Interessen der herrschenden Gruppen zu schtitzen. Das Gesetz 
wird hinzugezogen, um die aufgerichteten Schranken zu sanktionieren, 
sodass dann alle Bemthungen, die Beziehungen zu dndern, einen 
revolutionéren Charakter zu haben scheinen. 

Rassenmassige Vorurteile sind die ganz nattirliche Folge solcher 
Schranken. Eine Rasse hasst die andere, weil sie dieser die Méglich- 
keit abspricht, sich als Rasse héher zu entwickeln. Die christliche 
Gemeinde aber — will sie ihrem tiefsten Wesen entsprechen — kann 
Barrieren, die die Starken dem Wachstum der Schwachen in den 
Weg stellen, nicht anerkennen. Im Gegenteil, der tiefere Sinn der 
christlichen Ethik lehrt uns, dass der Starkere die Lasten des 
Schwacheren tragen und ihm helfen soll, die Kraft sich anzueignen, 
seine eigenen Lasten zu tragen. 

Mit anderen Worten, in Landern, wo solche Schranken aufgerichtet 
worden sind, ist das sicherste Zeugnis daftir, ob in der Kirche 
ein lebendiges christliches Gewissen wach ist, das Verhalten 
der christlichen Gemeinde gegentiber diesen Schranken. Ist 
das Gewissen der christlichen. Gemeinde tot, dann wird man diese 
Schranken annehmen als vielleicht unwillkommenen, aber auf alle 
Falle notwendigen Teil der gesellschaftlichen Struktur. Ist das 
christliche Gewissen wach, dann werden hier und da einzelne Christen 
aufstehen, die die Schranken nicht nur verdammen sondern tat- 
sdchlich herniederreissen, um mit denen auf der anderen Seite in 
Kontakt zu kommen. Der Gedanke dauernder Schranken zwischen 
verschiedenen Gruppen oder Klassen innerhalb der Gemeinschaft, 
die der Unterdriickung dienen sollen, muss fir den Christen das 
Werk und Wesen Jesu Christi vollstandig verneinen. 
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Der Vorhof des Tempels, dessen Berechtigung Jesus verneinte, 
indem er den Tempel das Gebetshaus des ganzen Volkes nannte, 
war eine dieser Schranken. Jesus war um Seiner , Vermessenheit ” 
willen getétet, aber mit Seinem Tode ,, zerriess Er den mittleren 
Vorhang ” und bereitete den Weg zu einer Gemeinschaft aller 
Vélker, die sich zu Ihm bekennen. 

Das Gewissen der christlichen Gemeinde wurde zuerst laut durch 
Jesus. Sind wir wirklich Glied Seines Kérpers, dann wird es auch 
in uns sprechen. Wie André Philip in Vaumarcus sagte, es ist nicht 
Sache der christlichen Gemeinde, eine neue Gesellschaftsordnung zu 
schaffen, sondern Grtinder einer neuen Ordnung heranzubilden. Als 
Glieder einer Gemeinschaft, die tiber allen Rassenverschiedenheiten 
steht und keinerlei rassenmdssige Vorrechte anerkennt, ist es 
Sache der Christen, radikal an die Wurzeln solcher Vorurteile, die 
die Menschen voneinander trennen, heranzugehen und sie im 
Angesicht Gottes zum Schweigen zu bringen. Wir als Christen 
mussen realistisch erkennen, zu welchem Grade wirtschaftliche 
Interessen den Grund zu solchen Schranken gelegt haben. Wir 
mussen die beschrankten uno falschen Gedanken, die die Schranken 
zu rechtfertigen versuchen, widerlegen und die Ungerechtigkeiten 
aufdecken, die durch die Schranken entstehen. Andererseits 
mussen wir aber auch immer wieder betonen, dass es unumganglich 
nétig ist, die Rassen miteinander zu verséhnen, und dass Verstan- 
digung unméglich ist, wenn nicht Aenderungen angestrebt werden, 
die mehr Gerechtigkeit bringen. 

Der Weltbund ist eine der wenigen christlichen Bewegungen der 
Welt, die durch die Ausdehnung ihres-Arbeitsgebietes und das 
Wesen ihrer Mitglieder in direkte und enge Berthrung mit den 
Mauern kommen, die sich zwischen den Rassen aufgerichtet haben 
und die die Menschheit zerteilen. Daher ist unsere Verantwortung 
gross. Es ist eine unserer vornehmsten Aufgaben, innerhalb der 
christlichen Gemeinde das Gewissen wachzurufen, durch das allein 
wirksame Aenderungen eintreten kénnen. Wir mussen. Manner und 
Frauen heranbilden, die die Linien bestimmen werden, nach denen 
die Verdénderungen gestaltet werden sollen. Dasist eine revolutionare 
Aufgabe, aber ihr revolutiondrer Charakter bedient sich der Liebe 
und des Geistes Jesu Christi. 
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The Litany of the Dark People 


Our flesh that was a battle-ground 
Shows now the morning-break ; 
The ancient deities are downed 
For Thy eternal sake. 

Now that the past is left behind, 
Fling wide Thy garment’s hem 

To keep us one with Thee in mind, 
Thou Christ of Bethlehem. 


The thorny wreath may ridge our brow, 
The spear may mar our side, 

And on white wood from a scented bough 
We may be crucified ; 

Yet no assault the old gods make 

Upon our agony 

Shall swerve our footsteps from the wake 
Of Thine toward Calvary. 


And if we hunger now and thirst, 
Grant our withholders may, 
When heaven’s constellations burst 
Upon Thy crowning day, 

Be fed by us, and given to see 
Thy mercy in our eyes, 

When Bethlehem and Calvary 

Are merged in Paradise. 


Countee CULLEN 


From Copper Sun (Harper and Bros.) 
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Any. Human to Another 


The ills I sorrow at 
Not me alone 

Like an arrow 

Pierce to the marrow, 
Through the fat 

And past the bone. 


Your grief and mine 
Must intertwine 
Like sea and river, 
Be fused and mingle, 
Diverse yet single 
Forever and forever, 


Let no man be so proud 
And confident 

To think he is allowed 

A little tent 

Pitched in a meadow 
Of sun and shadow 

All his little own. 


Joy may be shy, unique, 
Friendly to a few; 

Sorrow never scorned to speak 
To any who 

Were false or true. 


Your every grief 

Like a blade 

Shining and unsheathed 
Must strike me down. 

Of bitter aloes wreathed, 
My sorrow must be laid 
On your head like a crown. 


Countee CULLEN 


(From This Quarier Paris) 
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Le Christianisme et les Peuples d’Orient 


William MARTIN 


Pour la troisiéme fois dans le cours de l’histoire, la 
civilisation occidentale est en train de conquérir le reste du 
monde. La premiére vague de cette expansion s’est produite 
dans |’Antiquité sous l’Empire romain, qui a unifié le monde 
connu alors sous une seule civilisation. Une régression s’est 
produite ensuite et il a fallu attendre des siécles jusqu’a la 
conquéte de l’Amérique, pour que la civilisation occidentale 
et la religion chrétienne fissent de nouvelles conquétes. 
Aujourd’hui, on assiste 4 un phénoméne du méme genre, mais 
sur un plan beaucoup plus élevé. 

Les découvertes techniques du dernier siécle dans |’Occi- 
dent ont donné a notre civilisation, A nos mceurs et a nos 
moyens d’existence, comparés 4 ceux des autres continents, 
de tels avantages que leur supériorité s’impose 4 tous les 
peuples, méme les plus récalcitrants aux influences étrangéres. 
C’est ainsi que le Japon a pris la téte d’un mouvement de 
ralliement a la civilisation occidentale qui, depuis, s’est 
étendu de proche en proche et qui est particuliérement sen- 
sible chez les peuples que nous ne dominons pas politiquement. 

Il n’est pas aujourd’hui dans le monde un seul homme 
et surtout pas une collectivité qui conteste les avantages du 
téléphone, des chemins de fer, de la T.S.F., de l’automobile 
et ajoutons, last but not least, du gramophone — car c’est 
en réalité le gramophone qui fait aujourd’hui la conquéte 
de |’Orient. 

Que cette expansion pose des problémes, cela est a 
priori évident. Mais nous appelons peut-étre trop légérement, 
les difficultés que suscite en Orient le contact de civilisations 
diverses, un probléme de races. Ce n’est pas une question de 
races qui se pose vraiment la-bas, c’est surtout le heurt des 
des éléments moraux de deux cultures différentes. 

Les peuples d’Orient vivent dans lillusion qu’il leur est 
possible d’accepter, de la civilisation occidentale, tous ses 
éléments matériels et techniques et d’en rejeter les conséquen- 
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ces sociales et morales. Ils veulent bien nos automobiles, 
mais les féodaux qui les dominent encore, ne veulent pas 
accepter l’égalité entre tous les hommes, moins encore les 
conséquences religieuses de notre civilisation. 

Chose singuliére, nous commettons vis-a-vis d’eux une 
erreur du méme genre, lorsque nous croyons pouvoir leur 
donner de notre civilisation les éléments qui nous sont favo- 
rables et leur refuser le droit des peuples a disposer d’eux- 
mémes, conséquence inséparable de l’idée de démocratie. 
La vérité est qu’une civilisation est un tout et qu’il est 
impossible d’en accepter seulement certains éléments, en 
rejetant les autres, de sorte que le conflit qui se produit la- 
has est moins un conflit entre eux et nous qu’un conflit 
entre eux et eux-mémes. Ils veulent notre civilisation et 
n’en veulent pas les conséquences. Nous voulons certaines 
conséquences et pas les autres. 

On s’est demandé souvent s’il était légitime de qualifier 
de chrétienne la civilisation occidentale. I] est clair que si 
Von veut attacher au mot « chrétien » son plein sens, la société 
dans laquelle nous vivons est bien loin de réaliser l’idéal 
chrétien. Les individus eux-mémes, les meilleurs parmi nous, 
n’y parviennent pas; la collectivité moins encore. Mais il 
n’en est pas moins vrai que par une foule d’éléments, le 
christianisme est inséparable de la civilisation occidentale. 

I] est né d’elle ou, mieux encore, elle est née de lui et il 
s’est produit au cours des siécles une telle fusion des principes 
religieux et de la vie des peuples, que toute idée de les séparer 
par une analyse doit étre abandonnée. Au fond, méme les 
gens qui, parmi nous, sont les plus éloignés de la religion, 
acceptent d’une facgon générale le code de nos lois morales, 
qui est d’inspiration chrétienne. De méme, nos conquétes 
techniques sont dues essentiellement 4 la notion fondamentale 
du christianisme, qui est la notion d’effort. 

En opposition avec certaines religions orientales, qui sont 
fatalistes par essence, ou qui tendent 4 trouver le bonheur 
dans le néant, le christianisme cherche le bonheur de |’individu 
dans l’effort : effort moral sur soi-méme, qui conduit tout 
naturellement a la culture de l’effort physique et intellectuel. 
C’est cette recherche de |’effort qui, au cours de vingt siécles, 
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a permis a la civilisation occidentale, une évolution presque 
constamment ascendante et qui a abouti aux grandes décou- 
vertes intellectuelles de notre temps. Vouloir faire pratiquer 
notre civilisation par des gens dont l’idéal est le néant ou le 
repos, est une chimére et vouloir faire pratiquer le Bouddhisme 
ou l’Islamisme, du moins dans leurs formes actuelles, par des 
gens voués constamment a un travail physique épuisant en 
est une autre. 

C’est la raison pour laquelle, qu’on le veuille ou non, 
l’expansion de notre civilisation pose des problémes religieux 
et met le christianisme en contact avec les religions orientales 
non plus sous la forme de la mission, nécessairement limitée 
et sporadique, mais sous la forme massive du heurt de deux 
forces opposées. 

Nous avons abordé les pays d’Orient selon deux procédés 
tout 4 fait différents. Dans certains pays, nous exergons une 
domination politique et les pays d’Occident, qui sont ici les 
porteurs de notre pensée, ont soigneusement évité de pra- 
tiquer a l’égard de ces peuples une politique consciemment 
chrétienne ; la France en Algérie ou au Maroc, |’Angleterre 
en Egypte ou dans |’Inde ont témoigné aux religions locales 
le plus grand respect. Elles se sont ainsi montrées héritiéres 
des méthodes politiques de Rome. 

Mais il y a entre les deux situations une grande différence. 
La religion romaine était dans son essence tolérante ; elle ne 
prétendait pas posséder la vérité une et universelle. Elle 
demandait seulement aux individus une forme de culte a 
VKtat qui, au fond, ressemblait beaucoup A ce que nous 
nommons aujourd’hui le patriotisme, Pour avoir une idée de 
la religion antique, ce n’est pas le christianisme qu’il faut 
observer, c’est le nationalisme. 

Mais peu importe. Dans les pays que nous dominons, 
loin de nuire aux religions locales, nous les avons protégées. 
Le résultat de cette tolérance n’a pas été du tout ce que nous 
avions le droit d’en attendre. La religion est devenue contre 
nous le symbole méme de la patrie et c’est ainsi qu’en Egypte, 
par exemple, ou dans l’Inde, l’Islam est infiniment pilus 
vigoureux qu’il ne l’est dans les pays islamiques restés indé- 
pendants. 
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Ces peuples ne veulent pas renoncer a leur religion parce 
qu’elle est la garantie de leur nationalité et, cependant, ils 
se rendent compte que dans ses formes actuelles, elle n’est 
pas compatible avec la fagon de vivre que nous leur donnons ; 
aussi font-ils un effort de réformation religieuse. I] ne nous 
appartient pas de dire si cet effort peut étre couronné de 
succés ou s’il est trop tardif. 

Ce qui a manqué 4a I’Islamisme, c’est essentiellement la 
Réforme, avec les conséquences qu’elle a eues, non seulement 
pour les protestants, mais pour |’Eglise catholique elle-méme. 
Que serait devenu le catholicisme s’il était resté dans le 
monde, omnipotent et sans aucun contrdle extérieur, personne 
ne peut le dire. Mais il n’est pas interdit de penser que 
VIslam serait tout autre aujourd’hui s’il avait subi, au cours 
de son évolution, la régénération qui a résulté pour le chris- 
tianisme de la Réforme. Beaucoup de Mahométans s’en ren- 
dent compte et veulent essayer de nos jours de réformer I’Is- 
lam. C’est ainsi, pour ne donner qu’un exemple, qu’il existe 
au Caire une commission officielle, chargée de la réforme du 
code civil et qui veut découvrir dans le Coran |’interdiction 
de la polygamie. 

Toute autre est la conception des peuples restés indé- 
pendants, par exemple des Turcs et des Persans. Ils voient 
dans |’Islam surtout l’obstacle qu’il oppose 4 leur développe- 
ment normal dans le sens occidental. Les gens religieux 
de ces pays se dressent contre beaucoup de nos meeurs les 
plus innocentes. En Perse, les ulémas s’indignent de voir des 
croyants s’asseoir 4 une table ou manger avec des fourchettes. 
L’on dira peut-étre que ce n’est pas indispensable a la pra- 
tique de la civilisation occidentale, mais il est clair que cet 
état d’esprit rend trés difficile toute espéce de réforme envi- 
sagée par les gouvernements et améne tout naturellement 
ceux-ci a briser l’obstacle que leur oppose la religion. 

C’est ce qui s’est produit en Turquie, ot l’on a vu le 
gouvernement introduire des mesures qui ont bouleversé 
a la fois la religion et les conceptions morales du peuple. 
La suppression du califat est relativement secondaire, mais 
la suppression des médressés ot l’on apprenait le Coran et la 
substitution de l’alphabet latin a l’alphabet arabe qui rend 
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pratiquement impossible au peuple la lecture du Coran, 
doivent avoir des conséquences profondes, sans parler de 
Vintroduction du code civil suisse, qui bouleverse compléte- 
ment la vie de famille du peuple turc. : 

On trouverait dans les autres pays d’Orient toutes les 
nuances entre ces deux conceptions, celle de l’Egypte et celle 


‘de la Turquie. Pour un voyageur qui passe rapidement, 


V’Islamisme parait d’autant plus résistant et solide que |’in- 
fluence politique de l’Occident est plus grande. II résiste 
mieux en Palestine qu’en Syrie, mieux en Syrie qu’en Iraq. 
Mais dans tous ces pays, sous une forme ou sous une autre, 
le probléme est posé et il suffirait, chose paradoxale, que 
notre domination politique prit fin, pour que |’Islam s’effon- 
drat avec elle. 

Il est clair que cette situation impose au monde chrétien 
de grands devoirs. Le probléme missionnaire est devenu 
aujourd’hui d’une importance telle pour le christianisme et 
pour le monde qu’il nous est impossible de le méconnaitre. 
Mais lorsqu’on dit probléme missionnaire, il faut s’entendre. 
Il n’est pas certain que le christianisme puisse s’implanter 
dans ces peuples, par la voie directe de la prédication. Il 
se heurterait, tout au moins aujourd’hui, a des obstacles 
légaux presque insurmontables. Le gouvernement ture n’a 
pas détruit l’Islam pour lui substituer une autre religion, qui 
risquerait de favoriser des influences politiques étrangéres, 
mais bien pour essayer de priver le peuple turc de toute 
croyance. 

Kst-il concevable 4 la longue qu’une collectivité puisse 
vivre sans aucune religion ? Nous n’en savons rien. L’expé- 
rience n’a jamais été faite dans le monde. C’est la raison pour 
laquelle il est permis d’en douter et si la réponse doit étre 
négative, s’il faut qu’un jour ou l’autre, ce peuple retrouve 
une religion, quelle sera-t-elle ? Voilad le probléme qui se 
pose a nous. 

Il est assez semblable a celui devant lequel ont été placésies 
premiers apdtres. La tache qui consiste a conquérir |’ Orient est 
énorme. Mais elle n’est certainement pas aussi grande que 
celle qui consistait 4 conquérir le monde romain, trois siécles 
avant Constantin. S’i1 a été possible 4 douze apétres travaillant 
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seuls, sans moyens intellectuels et matériels, de créer assez 
de ramifications pour miner et finalement détruire le monde 
antique, combien de moyens plus vastes n’avons-nous pas 
pour faire pénétrer en Orient notre religion, corollaire néces- 
saire de notre civilisation ? Comment cette conquéte se fera, 
sous quelle forme, dans quels délais, personne ne peut le 
savoir; mais il n’apparait pas douteux qu’elle soit une 
nécessité logique de |’évolution. 

Il est clair cependant que le christianisme a peu de chances 
de pénétrer dans des Ames orientales exactement sous la 
méme forme dogmatique qu’il a prise en Occident. I] n’est 
pas certain que toutes nos confessions soient placées dans la 
méme situation du monde oriental. 

Le catholicisme romain a bien pu faire un grand effort 
d’adaptation 4 la mentalité des peuples d’Orient ; il a pu créer 
des clergés indigénes et accepter des innovations qui eussent 
sans doute fait frémir Pie [X ou Pie X ; mais il n’en reste 
pas moins un corps de doctrines rigides, dont l’acceptation 
pure et simple par des mentalités qui n’ont jamais traversé 
la discipline de la philosophie grecque, demeurera une 
difficulté et presque une impossibilité. 

A cet égard, le protestantisme, beaucoup plus souple, 
plus adaptable, qui fait résider l’essence de la religion dans 
un contact personnel entre |’individu et son sauveur, parait 
plus apte 4 séduire des esprits de natures variées. A une 
condition toutefois : c’est que le protestantisme ne se présente 
pas aux peuples d’Orient comme une maison divisée contre 
elle-méme, que les différentes sectes n’essayent pas de se 
combattre ou de se prendre mutuellement leurs néophites 
et qu’on ne cherche pas 4 méler les orientaux 4 nos querelles 
dogmatiques, qu’ils ont de la peine 4 comprendre. 

En résumé, nous avons le privilége, si évident qu’il est 
presque banal de le répéter, d’appartenir a l’une des grandes 
époques révolutionnaires de l’histoire et 4 une civilisation qui 
est en train de faire la conquéte du monde. II en résulte pour 
nous de vastes taches et des devoirs impérieux. Le christia- 
nisme sera en mesure de résoudre les problémes qui se posent 
4 lui dans la mesure ow il sera une religion vivante. Heureu- 
sement, il n’en est pas dans le monde aujourd’hui de plus 
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active, ou l’on sente davantage la fermentation des esprits, 
la concentration des efforts et |’aspiration des Ames vers une 
vie supérieure. 


Summary 


The civilisation of the West is making its third bid for the conquest 
of the world. The first stage of this conquest was represented by the 
Roman Empire ; the second by the discovery of America ; the third 
and present advance is being carried out on a much larger scale. 

The technical discoveries of the last century have placed our 
civilisation far in advance of all other’s, from a material point of view. 
The peoples of the East, headed by Japan, have accepted it in prin- 
ciple. The advantages of the telephone, railways, the wireless, and 
above all the gramophone, are everywhere acknowledged. 

This fact, with the contacts which have arisen from it, brings with 
it new problems. We are accustomed to call them racial problems, 
but in reality they are rather the result of a conflict of cultures. 

The peoples of the East believe that it is possible for them to 
accept the material elements of Western civilisation and reject 
the spiritual. We too think that we can give them these material 
elements and yet refuse them the right of determining their own 
destiny. This is an error. Civilisation represents a whole; it 
cannot be accepted or-rejected in part. Thus a conflict arises, 
not so much between us and the East, as between the East and 
itself. 

The question has often been asked — is Western civilisation Chris- 
tian ? It is in the sense that it is inseparably bound up with the 
Christian ideal, moulded by the Christian attitude to life, based on 
Christian tradition and Christian morality. Of primary importance 
in connection with Christian morality is the doctrine of effort, as 
opposed to the fatalism and inertia of the East. The well-being of 
the individual is to be found in effort — moral, physical, intellectual. 
It is this doctrine of effort which has led to the ascendancy of 
Western civilisation and the great discoveries of our age. It is 
impossible to secure the acceptance of our civilisation by people 
whose ideal remains inertia or nirvana. The spread of our civilisa- 
tion therefore carries with it a religious problem. 

Our contact with the Eastern peoples has taken two forms — 
first that of political domination. Here we have adopted the Roman 
policy of respecting the religious beliefs of the conquered races. The 
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result of this policy of tolerance, however, has been unexpected. 
In these countries religion has become the guarantee and symbol of 
nationality. It has become the rallying cry ‘of the “ independents”. 
This appreciation of the nationalist value of religion has given rise 
to a demand for religious reform. 

Islam has greatly suffered from the want of any movement 
analogous to the Protestant Reformation. Many Mahommedans 
now realise this and are attempting to bring about such a movement. 
An. official commission in Cairo, for example, is seeking to remodel 
the civil code and to find in the Koran a prohibition of polygamy. 

The second type of relation between the East and the West is 
to be found in those countries which have remained independent, 
in especial Turkey, and Persia. Here Islam is looked upon rather 
as an obstacle to development along Western lines. The religiously 
orthodox are shocked by many Western customs, and oppose a 
strong resistance to changes and reforms. Thus the Government is 
driven to adopt a policy of attacking religion. In Turkey, for exam- 
ple, measures have been introduced which aim at overthrowing both 
religious and moral traditions. The discouragement of the study 
of the Koran and the introduction of the Swiss Civil Code represent 
a revolution in the mental habits and social customs of the people. 

This contrast is to be found all through the East. The resistance 
of Islam is greater in proportion to the political influence of the West. 
It is greater in Palestine than in Syria, in Syria than in Irak. In all 
these countries Islam would crumble with the fall of Western political 
domination. 

This situation makes large demands on the Christian West. The 
missionary problem has become of world-wide importance, but its 
elements must be clearly understood. It is doubtful whether Christ- 
ianity can be openly preached in these countries. Such an attempt 
would provoke the antagonism of the Governments, which would see 
in it an attempt at Western dominance in a new form. 

On the other hand, we have no experience of a community being 
able to live without a religion. What then is the religion of the East 
to be ? 

The task with which we are confronted, the conquest of the East 
for Christianity, may be compared with the task of the first Apostles 
— the conquest of the Roman Empire. The manner of its perform- 
ance cannot be predicted, but there can be no doubt that it is a 
necessity of evolution. ; 

It is extremely unlikely, however, that Christianity will conquer 
the East in the same dogmatic form in which it has developed in the 
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West. Which amongst the different confessions has the greatest 
power of adaptation to this new task ? 

Roman Catholicism has made considerable progress in this direc- 
tion, but the rigidity of its doctrine will always be an obstacle to its 
acceptance by minds not trained in the school of Greek philosophy. 

Protestantism, with its greater elasticity, its insistence on tho 
personal relation between the individual and his Saviour, would 
seem more suited to this difficult task, provided always that it pre- 
sents itself to the peoples of the East with an undivided front and 
refrains from denominational rivalry and disputes on points of 
doctrine. 

We find ourselves at one of the epoch-making periods of history, 
a period which brings with it great tasks and difficult problems. 
Christianity is called on to tackle these tasks and solve these problems. 
Its ability to do so with success will depend on the extent to which 
it is, itself, a truly living force, capable of awakening in its adherents 
the aspiration for a better world, and urging them to unremitting 
efforts for its attainment. 


Christianity in the Far Eastern Disruption 
SO) on Darra 


The most outstanding event in Asiatic history during the 
last four centuries has been the introduction of the capitalist 
system. Not that the money economy was unknown, but 
its universality became, under the influence of European 
powers, particularly England, the outstanding feature. As 
we now look back upon the centuries that have gone by we 
realise that this system was imposed on an ancient agricultural 
society, where money was subordinate to the simple village 
economy of exchange of produce. With the growth of the 
political power of the West, the increase of armaments, both 
in quantity and in mechanical precision, led to the fettering 
of its economic system to Asia, sometimes with brutality 
and on other occasions by the simple urge of success. Certain 
very profound changes in the old society are now evident. 

The old rural economy had been based on a social order 
which was inspired by certain religious conceptions. Thus 
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Professor Giles in his introduction to Richard Wilhelm’s 
book on Chinese Civilisation tells us that the latter was 
based on the ownership of land by small peasant holders and 
a group of scholars. It will be evident that any changes 
taking place which should disturb rural economy would 
undoubtedly break up that civilisation, or might profoundly 
change it. A recent study made by a Japanese woman stu- 
dent and published in the Columbia University series, informs 
us that the Tokugawa régime was overthrown because its 
economic foundations had broken down under the stress of 
foreign trade carried on, in the first place, by the Chinese 
and greatly accelerated by the Portuguese, Dutch and British, 
even when Japan was by law closed to a foreigner. With 
the acceptance of the new economic system, whether willingly 
or otherwise, these countries were faced with the problem 
of what may be called an “ ideological adjustment ”. 

The necessity for such adjustment was recognised. In 
its early stages it took place in the domain of religion. In 
India religious reformation was attempted and various 
modern sects were formed. In China this stage is possibly 
not so well marked, but both in Japan and in China Christian- 
ity was looked upon with favour by the new directing classes. 
One of the most remarkable movements in the latter country 
was the one which grew. around the Y.M.C.A. and Christian 
educational institutions. Dr. Kagawa points out that in the 
early days after the restoration in Japan two groups turned 
towards Christianity. First, a philosophic group and second, 
the revenue collectors and traders, members of the old clan 
system whose dissolution now took from them their means of 
livelihood. Several scores of these, we are informed, became 
members of the Russian Church and other Churches. He 
points out further that from this very group, at a later stage, 
sprang the merchant princes of the modern Japan ; families 
such as Mitsui, Mitsuibhusan, who today control Japanese 
trade and industry. 

Dr. Yoshino, once a professor of law at Tokyo and a leader 
in Christian social service, begins his chapter contributed 
to the book Japan Speaks for Herself by making the following 


statement : 
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‘“ It is believed by some that environment both determines 
life and controls thought ; others say that thought directs 
life and that life in turn creates the environment ”. 

The old idea that society was based on religion had so far 
been carried over into the new life on which these Asiatic 
countries had embarked. This is shown by the various 
attempts at readjustment which were attempted, whether 
by the acceptation of what was considered Christian or by 
reform movements within the old religion themselves. But 
another fact now emerges. It is extremely interesting to 
note that a change of intellectual attitude was brought 
about by the introduction into these countries of the writings 
of two Englishmen, John Stewart Mill and Herbert Spencer, 
and in a lesser degree the writings of Huxley. In 1878 the 
works of Mill and Herbert Spencer were translated into Japan- 
ese. India had access to them in their original form?, 
Towards the end of 1898 they were translated into Chinese. 
We now realise the significance of the question referred to 
by Dr. Yoshino, as to what is the truth, whether environment 
determines life and controls thought, or whether the reverse 
is true. If we keep this question in our mind, I think we shall 
appreciate more than in any other way the problems in the 
thought life as it affects religion in the East. These issues are 
before us today, even more clear-cut than ever before. 


The Réle of Christianity 


In India Christianity, externally at least, would appear 
not to have had the resounding successes that we are told it 
has had in China and Japan. Few Indians today like to be 
reminded that it has had any success whatsoever. But this 
attitude can be explained by the simple fact that the old 
religion of India has played a very large part in protection 
against what is called “cultural invasion ”. The political 
relationships which have bound India to a Western country 
have given a new life to the old religions. This feature is not 


1 About the same time as translations were being made into J apanese the 
Indian revolutionist Krishnavarma, who died in Geneva this year over seventy 
years old, was a student at Oxford. Thirty years ago he gave his old Uni- 
versity £ 1,000 to endow an annual lecture on Herbert Spencer. 
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uncommon elsewhere, for example in Europe. The Church 
in Scotland, for example, has been the emblem of Scottish 
unity as against England ever since the union of the two 
parliaments which led to the transfer of political authority 
from Edinburgh to London. The Roman Catholic Church 
in Ireland has played a similar réle before the days of the 
Irish Free State. Religion has thus become in India a very 
conservative force. It has also been the foundation of the new 
nationalism. Religion has a political authority in India, 
which is unknown in China. 

In spite of the evidence of vitality of the Hindu religion, 
Christianity has undoubtedly been a very powerful influence, 
particularly along the following lines : (a) the general accept- 
ance of what is called “ Christian conduct ” ; (b) the social 
ethic and practice of Christianity, and (c) among particular 
groups, the appreciation of Christian spiritual experience. 
Beyond this it is not possible to go. 

In China the decay of the old religions, externally at 
least, would appear to be much more marked than either 
in India or in Japan. To me one of the most outstanding 
impressions in my recent visit was to see the numerous temples 
which have been abandoned or are now being used for secular 
purposes. The Chinese Recorder quite recently had an article 
by a missionary in the Szechuan Province who had made a 
survey of the temples in his town. In a significant note he 
tells us that it is well this task should be undertaken now, 
for many temples have already disappeared and others are 
in the process of disappearing. The local municipality 
was, at the moment of writing, converting four temples into 
vegetable markets. India and China afford a singular 
contrast in the protection given to sacred property such as 
religious buildings and endowments. The present govern- 
ment in India gives to these a protection almost unknown 
in any other country, whereas in China these rights are daily 
being weakened and confiscations by the civil authorities 
frequently take place. 

On the other hand, externally at least, Christianity has 
piayed a very important part in the building up of the new 
Chinese nation. Here again, it has imparted ideals of personal 
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and social conduct. In this connection I would record 
merely a personal opinion that Christianity, at any rate for 
some years, was looked upon as what may be termed “ the 
gospel of success ”, although this is now no longer the case. 
With the great upheaval that took place between the years 
1900 and 1911 is it to be wondered at that China was looking 
for a new and effective citizenship, which would help to 
build her up as a great nation in every way? The old mission- 
ary apologetic, which had emphasised the primacy of 
Western nations such as America and Britain, based its 
argument on the fact that they were Christian nations, 
and that it was Christianity that laid the basis of the citizenship 
of these countries. What this gospel of success means 
may be made clear by a quotation from the report of the 
Conference of the World’s Student Christian Federation held 
at Tokyo in 1907, at which consideration was given to the 
progress and place of Christianity in the life of great nations 
and peoples. Dr. J. F. Goucher, when speaking on the 
United States of America and Christianity, made use of the 
following words : 

“ The tone of our public life, the quality of our statesman- 
ship, the ideals of our nation, have been lifted closer to the 
ethical standards of Christianity and, in a measure, sanctified 
during the past ten years. Evangelical Christianity, so 
patient and persistent in effort, so essentially educative and 
uplifting, has been the potential cause of our growth and 
transformation. By the gentle persuasion of loving ministry, 
by the inherent energy of the simple truths concerning God 
and man as revealed in Christ Jesus, by the living force of 
consecrated lives, the wilderness has been made to blossom 
as the rose ; a world power has developed where there were 
no people ; loyalty to principle has evolved an unprecedented 
wealth of resources ; and the fundamental conviction of the 
large majority of the American people is, that righteousness 
exalteth a nation while sin is a reproach to any people ”. 

It was the war that disillusioned China, even as it disillu- 
sioned England and America themselves, regarding the effec- . 
tive Christian citizenship of these countries. In Japan, too, 
Christianity has had a place. And here again, it is in the 
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realm of private and social conduct. It is interesting to 
note that the first leaders of labour movements in J apan were 
Christians. The political representatives of labour in the 
present Japanese Parliament are also Christians. Dr. Kaga- 
wa,a national figure,is himself the inspirer of these movements. 
How long this will be the case, we do not know, for the old 
Christian labour leaders are becoming discredited, for social - 
thought among the labour mass is outrunning the ideas of 
social welfare for which these Christian leaders have been 
responsible. 


The Réle of Nationalism 


Let us return again to Dr. Yoshino’s antithesis : does 
environment determine life and control thought, or does 
thought direct life and does life in turn create the environ- 
ment ? The intellectual stress of these times perhaps has 
weakened and in fact did actually weaken the hold of religion 
on those who were contemplating the changes that have been 
brought about. To them the issues as stated above were 
not wholly clear. They are unwilling to accept the theory 
of external determination, whether scientific or economic. 
The things of the. spirit did have some validity for them. 
But what were the things of the spirit ? The spiritual 
values that they had inherited in tradition had little or no 
relationship to the modern world as they knew it, though 
possibly it had a relationship to them as individual souls. 
In this perplexity many took refuge in what has been called 
“nationalism ”, as a directing force both for private and 
corporate action. What are the elements of this nationalism? 
In the first place, a conception of your own people being a 
chosen people, in virtue of certain outstanding characteristics. 
For example in India, the spirituality of its people has long 
been upheld for the admiration of the world. In Japan, the 
legendary virtues of its heroes, mostly military heroes, or 
others who have shown tremendous devotion to the chief- 
tains of their clans, or to the Emperor, — have given special 
value to these particular national virtues. China, with her 
ancient civilisation, and the proved capacity of .hundreds 
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of leaders, has given rise to the view that she is destined to be, 
if she is not already, the greatest of all peoples. 

Moreover this very view of being a select people at once 
gave particular virtues to what has been termed national 
cultures, which are the results of the race working out its 
own destiny. Music, art, literature, as well as religion, 
were the instruments through which this racial instinct 
expressed itself. Therefore these expressions became semi- 
sacred. It was hoped and believed that this national culture, 
based on the conception of being a special people, would have 
the political result in forming an inward bond which would 
bring about national unity. It has failed to do so, so far, 
in India and China. It has succeeded in Japan, though 
possibly only temporarily, by the creation, which the two 
other countries have so far failed to create, of the nation- 
state. 

The conceptions of nationalism have resulted, it is true, 
in inspiring social conduct as also personal conduct of the very 
highest standard. Nobody who reads the history of the last 
forty or fifty years, can fail to be impressed by the tremendous 
inspirational power of nationalism. Indeed, in this matter 
it has become a substitute for religion. 


The Relationship of Christianity and Nationalism 


Christianity, to a certain extent, has made terms with 
nationalism. Perhaps the most interesting development 
of recent years is the fact that Christianity, which once upon 
a time in these Asiatic countries was so aloof from the thought 
and life of the people, as expressed by the older missionary 
writings of half a century ago, has capitulated and come to 
an understanding with nationalism: (1) In India by the 
acceptance of the thesis that the old spiritual heritage of 
the country has a spiritual value. This attitude has led to 
what are called certain syncretic attempts. (2) In Japan 
the recognition that Christianity has a place in upholding the 
present state. It is true that in the past Christians have 
protested against the Emperor cult which is a modern form 
of religion in Japan, but in view of the disruptive influences 
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which have come into that’ country from without, official 
endeavours have been made to unite Buddhism, Shintoism and 
Christianity, in an effort against a common foe. Perhaps 
a very illuminating aspect of a more intimate rapprochement 
is to be found in the writings of Dr. Nitobe who sees a common 
link between the virtue of renunciation in Christianity and 
the selfless loyalty which is imposed by the Japanese State 
on its citizen. (3) Sometimes one wonders whether Christ- 
ianity in China has not become a form of neo-confucianism 
with its emphasis on citizenship, the watchword of almost 
all Y.M.C.A. effort in’ that country. 


The Challenge to all Spiritual Forces 


But today both Christianity and nationalism as spiritual 
forces are being challenged. Perhaps the most outstanding 
feature of our times has been the working out to a logical 
conclusion of the conception of life, according to which the 
only things that have significance for men are those which 
the human mind believes it can comprehend : in short, the 
scientific attitude used in its vulgar sense. In other words, 
only external circumstances are significant. They condition 
human conceptions and life itself. Religious conceptions, 
for example, in emphasising human dependence on values 
beyond this life, are looked upon as being positively pernicious. 
It is believed that they have been evolved to hold man in 
bondage in order to filch from him his rights, and make 
him complaisant to those who hold rule over him. Thus, 
neither religion nor nationalism have an abiding place in 
human affairs. Christianity, in particular, is,in the view 
of many, the religion of powers which have been called imperial- 
istic. And nationalism has been the religion of those classes 
which, even though directed against the “ imperialist ”, has 
yet, within the boundaries of its own countries, become the 
religion of the exploiters. 


What is Christianity ? 


So far then the summary has been given of the intellectual 
situation in which the Christian Church seeks to operate. 
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And it has the particular bearing for an Association such as 
ours, which believes that it is taking an active share in the 
work of reconstruction. It will be necessary, therefore, 
finally to consider what Christianity stands for. I may 
summarise this under three headings : 

First. Christianity stands for a view of the universe, which 
. is opposed to the view held by every other religion. This view 
is not demonstrable, but is scientific in the sense that finally 
all knowledge is a matter of choice. One accepts it or rejects 
it. In other words, it is a matter of faith. The Christian 
view is that the universe was created by God, Who is interest- 
ed in it ; that man who is part. of creation is of eternal signi- 
ficance ; that this God, because of His desire to help man, 
revealed Himself at a particular time in Jesus Christ, the 
record of Whose life, though imperfectly and sometimes, 
it may well be, inaccurately, is found in the New Testament. 
As Christians we cannot believe otherwise. Having accepted 
this, the individual can now seek guidance and inspiration - 
in all the heritage of mankind. 

Second. That through the acceptance of this view we 
are led to discover conduct and action for ourselves and for 
society according to the age in which we live and according 
to the experience of mankind. We have given to us one 
standard, which we must constantly apply. Man is not 
wholly autonomous. He must live with his fellow men, 
under the reign of God. 

Third. We are given a capacity to appreciate spiritual 
experience which may come from most diverse quarters and 
directions. Anything we thus experience becomes for us a 
spiritual Christian experience. The range is world wide. 
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The Contribution of Race to Culture 


Alain LocksE 


The proposition that race is an essential factor in the 
growth and development of culture, and expresses culturally 
that phenomenon of variation and progressive differentiation 
so apparently vital on the plane of the development of 
organic nature, faces a pacifist and an internationalist with 
a terrific dilemma, and a consequently difficult choice. 
Even so, granted that race has been such a factor in human 
history, would you today deliberately help perpetuate its 
idioms at the cost of so much more inevitable sectarianism, 
chauvinistic prejudice, schism and strife ? It amounts to 
this, then, can we have the advantages of cultural differences 
without their obvious historical disadvantages? For we 
must remember that national and racial prejudices have been 
all through history concurrent with such traditional differ- 
ences, and have grown up from the roots of the engendered 
feelings of proprietorship and pride. 

History has made this question a grave dilemma. Or 
rather the chauvinistic interpretation of history, — which 
is orthodox. Theoretically the question can be straddled ; 
but practically it is time to front-face the sharp paradoxes 
of the situation, even at the risk of being impaled. The issue 
is particularly unavoidable in our day when we have side by 
side with our conscious and growing internationalism a 
resurgence everywhere of the spirit of nationalism and the 
principle of the autonomy and self-determination of national 
and racial groups. We have carried the principle into the 
inner boundaries of many nations, and have aroused expectant 
and clamorous minorities, where before there were repressed 
and almost suffocated minor groups. 

Personally I belong to such a minority, and have had 
some part in the revival of its suppressed hopes ; but if I 
thought it irreconcilable with the future development of 
internationalism and the approach toward universalism to 
foster the racial sense, stimulate the racial consciousness and 
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help revive the lapsing racial tradition, I would count 
myself a dangerous reactionary, and be ashamed of what I 
still think is a worthy and constructve cause. 

The answer to this dilemma, in my opinion, lies behind 
one very elemental historical fact, long ignored and oft- 
forgotten. There is and always has been an almost limitless 
natural reciprocity between cultures. Civilisation, for all 
its claims of distinctiveness, is a vast amalgum of cultures. 
The difficulties of our social creeds and practices have arisen 
in great measure from our refusal to recognise this fact. 
In other words it has been the sense and practice of the vested 
ownership of culture goods which has been responsible for 
the tragedies of history and for the paradoxes of scholarship 
in this matter. It is not the facts of the existence of race 
which are wrong, but our attitudes toward those facts. The 
various creeds of race have been falsely predicated. The 
political crimes of nations are perpetuated and justified in 
the name of race ; whereas in many instances the cultural 
virtues of race are falsely appropriated by nationalities. So 
that in the resultant confusion, if we argue for raciality as 
a desirable thing, we seem to argue for the present practice 
of nations and to sanction the pride and prejudice of past 
history. Whereas, if we condemn these things, we seem 
close to a rejection of race as something useful in human life 
and desirable to perpetuate. 

But do away with the idea of proprietorship and vested 
interest, — and face the natural fact of the limitless inter- 
changeableness of culture goods, and the more significant 
historical facts of their more or less constant exchange, and 
we have, I think, a solution reconciling nationalism with 
internationalism, racialism with universalism. But it is 
not an easy solution, — for it means the abandonment of the 
use of the idea of race as a political instrument, perhaps the 
second most potent ideal sanction in the creed of the Western 
nations — the “ Will of God ” and the “ good of humanity ” 
being the first. But we are in a new era of social and 
cultural relationships once we root up this fiction and abandon 
the vicious practice of vested proprietary interests in various 
forms of culture, attempting thus in the face of the natural 
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reciprocity and our own huge indebtedness, one to the other, 
to trade unequally in proprietary and aggressive ways. 
There are and always will be specialised group superiorities ; 


-it is the attempt to capitalise these by a politics of civilisation 


into theoretical and practical group supremacies which has 
brought the old historical difficulties. 
Freed from this great spiritual curse, the cult of race is 


free to blossom almost indefinitely to the enrichment and 


stimulation of human culture. On the grand scale, as between 
East and West, — European, Asiatic, African ; and on the 
small scale as well, within the borders of our political units, 
as the self-expression and spiritual solidarity of minorities. 
I have often thought that the greatest obstacle that has 
prevented the world from realising unity has been a false 
conception of what unity itself meant in this case. It is a 
notion, especially characteristic of the West, that to be one 
effectively, we must all be alike and that to be at peace, we 
must all have the same interests. On the contrary, apart 
from the practical impossibility of such uniformity, and its 
stagnant undesirability, we have,in the very attempt te 
impose it, the greatest disruptive force active in the modern 
world today. 

That way, with its implications of “superior ” and 
“inferior ”, “ dominant ” and “ backward ”, “ legitimate ” 
and “mongrel ”, is the path of reactionism and defeat. If 
this all too-prevalent psychology is to survive, then it is a 
modern crime to encourage minorities and preserve races, 
either in the physical or the cultural sense ; for one is only 
multiplying the factors of strife and discord. But the modern 
world is doing just these things, hoping meanwhile for inter- 
nationalism, peace and world cooperation. It is easier, and 
more consistent to change our false psychology than to stem 
the rising tide of resurgent minorities, which have every 
right and reason for self-expression which the older established 
majorities ever had; and in addition the moral claims of 
compensation. The new nations of Europe, Zionism, Chinese 
and Indian Nationalism, the awakened American Negro 
and the awakening Africa have progressed too much to be 
pushed back or snuffed out. The revision of thought which 
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we are speaking about now as an ideal possibility, tomorrow 
will be a practical necessity, unless history is tragically to 
repeat itself in terms of other huge struggles for dominance 
and supremacy. The best chance for a new world lies in a 
radical revision of this root-idea of culture, which never 
was soundly in accordance with the facts, but which has 
become so inveterate that it will require a mental revolution 
to change it. 

For a moment let us look at some of its anomalies, 
Missionarism, so dear to our Western hearts, is one of them, 
and one of the gravest. The very irony of self-asserted 
superiority and supremacy of an adopted Oriental religion 
turned against the Oriental world as an instrument of 
political and cultural aggression ought to chasten the spirit 
of a rational Christianity. Or, to take another instance, the 
Aryan myth has no validity if political expediency demands 
a rationalisation of the domination of an Asiatic branch of 
Aryans by a European branch of Aryans. America, for 
example, appropriates as characteristically “ American ” 
the cultural products of their Negroes, while denying them 
civic and cultural equality. A North Teutonic tribe, with a 
genius for organisation, appropriates a Palatinate culture- 
history and what was largely a South German culture, and 
sets out to dominate the world under its aegis. These are 
typical anomalies. And they are not cited in a spirit of 
accusation. They could be matched for almost every nation 
or race or creed, and are cited, to prove by the force of their 
mutual self-contradiction, their common underlying fallacy. 
Shall the new nations, the insurgent minorities the awakening 
races adopt the same psychology, advance in the name of 
their race or nation the same claims, avow the same antiquat- 
ed sanctions? Inevitably, — unless there is rapid and gener- 
al repudiation of the basic idea, and a gradual but sincere 
abandonment of the old politic of cultural aggression and 
proprietary culture interests. We began by talking about the 
cult of race — but this is not beside the point. For the 
cult of race is dangerous and reactionary if the implications 
of the old creeds of race are not disposed of or revised. There 
can be two sorts of modern self-determination, — one with 
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the old politic of revenge and aggressive self-assertion, another 
with a new politic of creative individuality and cultural 
reciprocity. 

With this new ideology les the only hope for combining 
the development of a greater solidarity of civilisation success- 
fully with a period of greater intensification and fresh 
creativeness in our individual cultures. Divorced from the 
political factors, this is possible. It is not an accident that 
Switzerland: is the foster home of internationalism. By 
good historical fortune it has arrived at culturally neutral 
nationhood, and so is a prototype ofthe reconstructed nation- 
ality of the future. We may just as naturally have several 
nations sharing a single culture, as, on the other hand, have 
several cultures within a single nation. But we must revert 
to the natural units of culture, large or small, rather than try 
to outrival one another, like Aesop’s ox-emulating frogs, 
in these artificially inflated, politically motivated cultures. 
Let us notice that the same motive is responsible for two 
sorts of cultural violence, not always associated in the 
common mind, — external aggression for building up artificial 
combinations for the sake of power and size, arbitrary internal 
repressions for the sake of dominance and uniformity. 

To summarise, the progress of the modern world demands 
what may be styled “ free-trade in culture ”, and a complete 
recognition of thé principal of cultural reciprocity. Culture- 
goods, once evolved, are no longer the exclusive property of 
the race or people that originated them. They belong to 
all who can use them ; and belong most to those who can use 
them best. But for all the limitless exchange and trans- 
planting of culture, it cannot be artificially manufactured ; 
it grows. And so far as I can understand history, it is 
always a folk-product, with the form and flavour of a 
particular people and place, that is to say, for all its subsequent 
universality, culture has root and grows in that social soil 
which, for want of a better term, we call “race ”. 
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Towards the Solution of the Race Problem 


Cc. F. ANDREWS 


In this essay I wish to map out the main directions which 
appear to me to lead to the most helpful results in dealing 
with the problem of race friction from a world stand-point. 
During my journeys all over the world I have come to the 
one conclusion, that this race problem is the most immediate 
of our own times, and that only a world solution is possible 
for it. If it is dealt with in the spasmodical manner, which 
at present is everywhere evident, this can only lead to a 
waste of energy and a futility of purpose. Oh the other hand, 
by some comprehensive measure of joint action, which will 
affect, at one and the same time, every aspect of the problem, 
we may hope for permanent results. 

My own suggested method of aiming at the solution of 
this problem of race friction lies along three lines of advance, 
each of which supplements the other two : 


1. There is needed in Geneva, near the League of Nations 
and in close connection with the League, an International 
Bureau, or Institute, under independent control and with 
voluntary financial support, which should collect all the data 
with regard to the racial and colour evils in the world and 
should form also at Geneva a Clearing House for all questions 
connected with race friction and colour prejudice. This 
centre at Geneva should be in closest touch with every 
regional effort made to ameliorate race friction, such as the 
Joint European and Bantu Councils in South Africa, whose 
Secretary is Dr. Rheinallt Jones, and the Interracial Commis- 
sion at Atlanta, Georgia, whose Secretary is Dr. Will 
Alexander, and other institutions in different parts of the 
world where this disease has become endemic. Through such 
an interracial bureau and centre at Geneva, strongly support- 
ed by those who represent the great cause of race equality 
and justice, the League of Nations itself should be continually 
pressed forward to undertake its own obligations under the 
Covenant, such as those included in Article 23 (b) as well as 
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those which come under Article 22. Only by a strong 
voluntary organisation at Geneva, which would do for the 
problem of racial justice what a similar institution, such as 
the International Narcotic Education Association, does for 
the problem of opium control, can the League itself be kept 
up to the performance of its own humanitarian duties in 
this direction. 


2. The second sphere of influence towards the solution . 
ofthe problem of racial injustice is that ofthe great independ- 
ent universities both in the West and in the East. While 
State Universities may undertake such studies in different 
parts, the best of all impartial research work is likely to be 
done at the older established universities, which are not 
directly under Government control. Here the intellectual 
problem connected with the origins of race and its functions 
in human history should be carefully studied and conclusions 
formed that will put an end to the pseudo-scientific theories 
promulgated by race partisans and colour prejudiced people. 
In this respect, I would invite special attention to the 
following passage written by the poet, Rabindranath Tagore, 
for a Race Conference with which I was personally connected. 
It runs as follows : 


“1 regard the race and colour prejudice which barricades 
human beings against each other as the greatest evil of 
modern times, which should be overcome if humanity must 
be realised as one in spirit. 

The different paths along which progress may be made 
towards the recovery from this evil are manifold. My own 
stress would be laid upon the elevation of the public mind, 
and the collection and dissemination of accurate scientific 
knowledge, as against pseudo-science and pseudo-religion 
which, in their disguise of truth, are treacherously dealing 
mortal blows at truth herself. 

There should be a united effort to combine the emotional 
forces of religion, in its broadest sense, with the spread of 
education based on fully ascertained truth ue the 
human race as a whole.” 


In connection with the universities of the world, it should 
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be noted that Yale University in America, has received a 
very large endowment for the research study of human rela- 
tions. It is much to be hoped that under such a heading 
the race relations of mankind may have their own important 
place. Other great universities of the United States and 
Canada are likely soon to take up this question. It is 
probable also that in Europe a university-directed advance 
in the study of racial relations may be made. But the effort 
to include these studies in a university course should by no 
means be confined to the West. Already good work has 
been accomplished in some of the universities in South 
Africa. The anthropological study of race has also been 
encouraged in Calcutta University in India and also in the 
Far East. It is of supreme importance that the Eastern 
universities should contribute their own inestimable research 
work towards the solution of these racial problems. 


3. The poet Tagore emphasised the need of appealing 
to the emotional religious forces of the world as well as to the 
increasing spread of education based on scientific truth. 
My third great avenue of approach to the solution of the 
racial problem would be by means of an appeal to all the 
religions of mankind. First of all. they should be asked to 
put their own inner religious life upon a sounder basis with 
regard to this question of race friction, and then to add their 
own fervent moral appeal to all that is done to help forward 
the cause of racial equality and racial justice in other quarters. 
In connection with the Christian Churches, it has been a 
matter of great joy and thankfulness to find that the two 
resolutions, which had come with the greatest possible 
conviction to my own mind, as essential to the Christian 
faith itself, have been passed at the recent Lambeth Confer- 
ence. The former of; these two resolutions declares that 
no one in any church of the Anglican Communion shall ever 
be refused access to the Table of the Lord solely on the 
ground of colour or race. The second resolution affirms that 
where normally owing to difference of language or custom 
the races in a particular area are wont to worship apart, 
special occasions shall be sought from either side for common 
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acts of worship and corporate communion in order to realise 
fully the unity of the body of Christ. In relation to this 
removal of race evils within a religious body, the greatest 
sympathy should be shown in the West towards the magnifi- 
cent efforts which are being made today by Mahatma Gandhi 
and his devoted followers to bring to an end those racial evils 
within the Hindu Church. Like the racial evil within Christ- 
endom, these same evils had gradually grown up unchecked 
in India until the present generation opened its eyes to their 
fatal religious consequences. 

In making this emotional religious appeal for racial 
justice and racial equality along sound lines and combining 
it with sound education of the young, the World’s Student 
Christian Movement may do an invaluable work. Perhaps 
no world movement of this younger generation has such a 
complete organisation ready to hand for religious appeal 
as the World’s Student Christian Federation. At every 
conference of the Federation, where world opinion may be 
powerfully influenced, this appeal should be made; in the 
long run such a religious enthusiasm must be the great 
driving force which shall sweep away at last from the world 
this crying evil in the same ways as slavery itself was abolished 
a century ago. 

There is one chapter only of Christian liberty, which can 
never be departed from for a single instant by anyone sincerely 
professing the name of Christ. It runs as follows: “ In 
Him there cannot be either Jew or Greek, barbarian, Scythian, 
bond or free, but all are one Man in Christ Jesus.” 
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Some Problems Attending Negro-White 
Relations in the U.S.A. 
Ira De A. REID 


For three centuries the Negro has been the interrogation 
point in American civilisation. Two hundred and fifty years 
ago men doubted that he was a human being. The subject 
was debated from platforms. Books were written on it. 
When the Negro enlarged upon his organisation of the Negro 
church this fantasy disappeared. Closely following this era 
were periods in which arguments were presented purporting 
to show that the Negro was physically inferior to the whites, 
that he was destined for serfdom so long as he lived, that he 
was mentally inferior ; that he was constitutionally immoral ; 
that he was innately criminal, and, that education, philan- 
thropy and religion had failed to develop in him an apprecia- 
tion of the stern uncompromising virtues of the Aryan stock. 
On the basis of these beliefs a seemingly faultless and 
apparently logical group of discriminations was established. 
Compounded of truth and fiction, self-interest and passion 
this body of beliefs distorted the conduct of the white and 
the Negro groups, provoked a sterner application of the 
beliefs, and increased the social, physical and mental isolation 
of the Negro. 

Within the last two decades, however, the concepts about 
Negroes which were held to be fundamental have suffered 
drastic reformation. No longer, for example, is a sociologist 
ready to admit as in 1900 that employing Negroes in a, 
factory located near a natural water source is a dangerous 
policy, since fish is dearer to a Negro’s heart than anything 
save watermelon. ‘Traditional theories of race, attitudes, 
aptitudes, abilities, have undergone a complete reformation 
under the potent reactions of increased knowledge abetted by 
a more scientific point of view, and actual achievement on 
the part of the Negro. 

But if some myths have been dissolved, if some beliefs 
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have failed to withstand questioning, if some inhibitions have 
succumbed to rationalisation what is the present status of 
Negro life in its relation to America ? What changes have 
taken place in the relationship between white and black ? 

A part of the joy of mountain climbing is in the oppor- 
tunity to sit down occasionally and look at the widening 
horizon, glorying in its new aspects. Widening horizons 
are not mere aids to contemplation, but lead to the 
destruction of barriers and the breaking of new roads fraught 
with the rich experience of life. In our day by day problems 
we reach practical judgments. Our decisions are in the main 
opportunistic —unchartered. For this we are not entirely to 
blame. The problems of conflict and accommodation — 
the problem of health, crime, leisure, migration and labour 
presented themselves so abruptly on our social horizon, that 
the best of socially minded persons and intelligent institu- 
tions were aware of a sense of futility in any immediate 
approach they might make to America’s race problem. It 
was a period of trial and error. We were lulled into a 
persistent inactivity by the recitals of the wonderful progress 
that the race has made since its emancipation from slavery. 
We were made to feel that the great peregrination from farm 
to city, from South to North was the twentieth century 
reformation. But we are finding that the past few years 
have brought many changes, while no seer is needed to point 
out that the next ten or fifteen years are going to be pregnant 
with dangers that will make the paths of all social institu- 
tions and organisations a rather difficult one, necessitating 
a more scientific analysis of their purposes, while demanding 
a more exacting account of their stewardship. 

I would not have you believe that these changes are 
peculiar to Negro life. America is only now beginning to 
act in terms of the social weal. There is a current dissatis- 
faction with our living conditions. Though our economic 
and material progress is strikingly pronounced, there is an 
intense dissatisfaction with our personal relationships. We 
are believing that the whole American democracy is not 
doing what it might easily accomplish. We are believing 
that the Biblical doctrine “ the poor ye have with you always ” 
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is no justification for the unnecessarily large amount of 
poverty in America, caused by people being more handicapped 
than nature intended them to be.. The doctrine of efficiency, 
which has so permeated our economic structure, is now being 
pallied to our social institutions. Economists and social 
engineers who formerly busied themselves with prices, 
markets, production, distribution and goods are now also 
attempting to see what is wrong with the human factors 
behind these phenomena. There is a tragedy of social 
waste — too many social ineconomies exist, chief among 
them being the inequality of opportunity. As a result, reli- 
gion, education, industry, politics, yes, even social work, are 
in a state of flux — some of them in what might be called 
an unsavoury muddle. One sociologist in an Eastern univer- 
sity has wondered if the time has not arrived when we have 
need of a diagnostician — a social chiropractor who would 
aid in diagnosing and alleviating our ills. 

It is not necessary to enter into any lengthy presentation 
of the wonderful progress that the Negro has made in the 
last three quarters of a century. What the world has called 
the Negro problem has been a series of constantly changing, 
constantly shifting interracial relations, perhaps never the 
same thing in any two generations or any two decades. 
Situations that change under one’s very nose — changes 
that one is unable to recognise. Changes that blind one to 
the forest because of the trees. However, in looking back 
a perspective is possible. In meeting these changes we have 
used alternately and collectively — aggression, conciliation, 
adjustment, tolerance and agitation. Time was when the 
Negro could employ only tolerance. In some geographic 
areas, and not only in the South, this is the method he must 
use today. At other times he has been able to use intelligent 
agitation. On other occasions he has used the only method 
whereby he might move forward, — he has shown aggression, 
he has resisted, he has initiated. Today, however, there are 
new situations demanding newer and more studied approaches. 
America, in becoming socially conscious, has rid itself of 
enough racial prejudice to include the Negro in the category 
of social problems, and demand a treatment that is less 
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sentimental but more analytical. Those of us who are 
actively engaged in the field of social relationships find that 
the platitudes of racial suppression and the Negro, which 
we frequently used in presenting the cause of the Negro, 
must be sustained by more than the mere sympathy-eliciting 
and pity-provoking shibboleths of yesterday. The philan- 
thropy that once came to the Negro, because of the backward 
condition of the race,is now also the Mida of newer social 
institutions that are more factual and more direct in their 
appeal. White persons who are interested are no longer 
interested as they were a generation ago, but are seeing 
common and complex social problems from a more 
rational point of view. If one could sit down and, 
by elaborate methods of statistics or correlation, could 
compute what was going to happen in this situation, 
the problem would be simple — but there is even more 
to be done. 

It is one of the paradoxes of the American industrial 
system that, while white workers are struggling for the comforts 
which will eventually accrue to that group of workers, the 
Negro worker is continuing the struggle of making himself 
a component part of the industrial system. Such a situation 
is typically American it seems, for, though certain jobs 
supposedly peculiarly adapted to Negro ability and mentality 
have been absorbed by groups of workers in other races and 
nationalities, we still find cotton being cultivated by the 
Negro, artichokes by the Portuguese, grapes by the Italians 
and Armenians, apples by the Slav, strawberries and cante- 
loupes by the Japanese, rice by Negroes and Japanese, sugar 
beets by the Japanese and Hindus, dairying by the Swiss, 
Germans and Italians ; restaurants being run by the French, 
Greeks and Dalmatians ; Poles raising fruit in the 
Connecticut Valley ; Finns, vegetables in Massachusetts ; 
Portuguese, cranberries on Cape Cod; railroad labouring 
by Negroes and Mexicans ; and work in the least desirable 
industries as turpentine, fertilismg and stock-yards by 
the Negro. 

André Siegfried has well said that in American industry 
“ civilisation exists side by side with a social and geological 


362 The Student World 


structure almost forgotten by Western Europe,” — the racial 
structure of trades and occupations found in America being 
wholly suggestive of the Middle Ages. 

Yet, while there have been mass gains for the Negro 
workers, many priceless values have been lost, while others 
survive in an antiquated form which render them sentimental 
in their modern application. Between 1910 and 1920 losses 
ranging from 24% to 100% were experienced by Negro 


workers in certain occupations — occupations in which the 
total volume of employment had increased. Among them 
may be mentioned — captains of vessels, street railway 


conductors, motormen, freight agents, steam railroad conduc- 
tors, express agents, locomotive engineers, telephone, and 
telegraph linesmen, ticket and station agents, retail dealers, 
retail dry goods dealers, firemen in fire departments, lighthouse 
keepers, architects, mechanical engineers, waiters, bell boys, 
butlers and others. Even today the racial competition in 
employment in certain districts of the South is reminiscent 
of Reconstruction days. The employment of Negro women 
in factories was hailed as a blessing, — but the total number 
of women so employed decreased 4°% during the last census 
period. In 1910 the proportion of Negro workers employed 
in agriculture and domestic service was in excess of the 
normal distribution of work by 22% and 11% respectively. 
By 1920 though the excess in agriculture had decreased to 
18% it had increased to 13.9% in domestic service. Signifi- 
cant gains were made in the manufacturing and mechanical 
industries and in transportation, but the ratio of employment 
decreased in clerical occupations, trade, professions and 
public service. Apprenticeship as a method of entrance so 
far as the Negro is concerned remains a sleight of hand trick. 
No one believes that the so-called captains of industry 
collectively are going to enter into any great moral crusade 
to rid the country of a race problem. Such a step would be 
contradictory to their economic interests. In the face of 
‘these interests, however, many of our so-called disabilities 
have vanished. On the other hand, deadlines set up by 
the employer, the employee and the public are readily 
susceptible to the pressure of certain economic laws, while 
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Negro workers find it possible to produce manifold changes 
through any one of the following methods : 


1. By personal or individual bargaining, selling them- 
selves to the prospective employer. 


2. By possessing and demonstrating superior ability as 
in some forms of competitive examination and in 
other fields in which he is given an opportunity. 


3. By collective bargaining, by exerting a collective 
pressure upon the employer and in many cases the 
union. 


4. By “passing ”, using their colour or lack of colour 
as a passport whereby they may obtain privileges 
of work otherwise denied them. 


5. Through political pressure and influence. 


A more general view shows us that the sudden and 
phenomenal changes of the World War drew together the 
scattered threads of race relations, and by its profound 
disturbances of such poise as had been reached, shifted the 
standard of race relations to a full new basis. The increased 
proportions of Negroes brought limitations of their privileges 
in the North, and in the South, out of fear of serious loss, 
weakening of some of the more acute restrictions and abuses ; 
there were race riots in Chicago, Washington, Helena, East 
St. Louis, Springfield, Tulsa. Passion ran high and blood 
was shed. The prophets saw an era of race wars ahead, 
the blackest period of history, because the most mutually 
destructive. Negroes, a hopeless minority, were meeting 
force with force. They lacked a minority strategy. Physical 
repugnance in housing was being expressed through the sharp 
finality of bombs. Economic rivalry was fiercest at precisely 
the moment Negroes were moving deepest into the web 
of industrialism. They broke the steel strike in Pittsburgh 
and the pent resentment of organised labour exploded. 
White employers in the North urged by a vast unprecedented 
need for workers, encouraged the migrating numbers ; 
white employers in the South, threatened full and hard for the 
first time with the loss of cotton pickers, cooks and easy 
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unprotesting labour, became attentive long enough to hear 
new principles of race relations. ; 
The shifting status of Negroes, along with the increasing 
standards generally of the white population, has necessitated 
new perspectives. Seventeen cities of the North within 
the past five years have been conspicuous for clashes in 
housing. Segregation in residential neighbourhoods instead 
of lessening has tended to increase. The United States 
Supreme Court decided against the validity of city ordinances 
segregating neighbourhoods, but restrictive compacts were 
drawn among white property owners which accomplished 
the same fact more effectively. A wave of intolerance has 
caused Virginia rather belatedly to pass an unenforceable 
race purity law, to detect traces of Negro blood. The 
appropriation for a public library in Richmond was held 
up because a white man wanted the old Negro janitor’s 
job ; new cooperative houses and apartments in metropolitan 
centres are using white domestics in place of Negroes. Atlanta, 
Georgia and Charleston, 8. C. have put forth bills to prevent 
Negro barbers from handling white trade; Jacksonville 
put forth a law forbidding Negroes to build homes for any 
one other than Negroes, and Negro taxicab operators may 
haul Negro passengers only ; another city has a zoning law 
permitting Negroes to work on construction only within 
certain areas. The growing labour consciousness of the 
South is barring Negroes from trades. The advent of success- 
ful cotton picking machines is of no small importance to three 
quarters of a million Negro farmers. Northern universities 
have introduced limitations on Negro students and some have 
quietly barred them entirely. Agitation for separate Negro 
schools in the North has met with some success and separate 
schools have been established in certain states which have 
Civil Rights Bills. Five Northern states have had anti- 
marriage bills in their legislature, but like Iowa, discovering 
that there had been no intermarriage, failed to push the 
point, Personal privileges have been limited for Negroes ‘in 
every city where the population has become large. 
Furthermore there is still segregation, the exceptions 
provoking less commotion than formerly. There is an adjust- 
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ment in working relations in advance of twenty years ago, 
but without the freedom of the trades for Negroes character- 
istic of forty years ago. The next few years may bring 
new complications with Mexican labour. The problems of 
old age and employment among Negro workers are untouched. 
Many of the old inflaming slogans are dead or dying ; 
lynchings have decreased 90% since 1892, and it constitutes 
positive guilt to hold silence on it ; all but eleven of the 
International Unions have removed the constitutional bars to 
Negro membership, and although this was scarcely more than 
a gesture of common-sense, admissions of Negroes to these 
organisations have increased ; the President of the American 
Federation of Labour in a two and a half page letter has 
taken issue with an editorial in the October issue of 
Opportunity, a journal of Negro life, to the effect that the 
Federation so far as the Negro worker is concerned “ has 
been no pillar of cloud by day or fire by night”. New 
opportunities for Negro actors have come on the American 
stage ; Negroes are writing freely on their attitudes toward 
whites and a few whites have dared to publish their personal 
reactions toward Negroes ; the power of the ballot is again 
becoming manifested, Chicago with its Congressmen, Cleve- 
land with its Councilmen and Harlem with two Aldermen 
and two Assemblymen, and the development of professional and 
industrial bi-racial organisations haverevamped racerelations. 

There is no reason for believing that these situations 
are rapidly approaching a final solution. The Negro himself 
has not fully developed his objective in American life ; he 
has not touched many of his problems ; he even now in many 
instances asks for mercy rather than justice. There are 
possibilities however, and thinking minds are attempting 
to educate the mass mind out of the negative social attitudes 
into which it has been indoctrinated. There remains a need 
for mutual concessions on many points. Slowly but not 
so surely the American people is realising that an interracial 
atmosphere is possible in this country and that it need not 
come through a direct effort to modify race attitudes, but in 
finding a common interest in common problems and common 
ideals. 
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Aspects of the Present Interracial Situation 
in Africa 


Max YERGAN 


To the hurrying traveller through those parts of Africa 
where the black man laughs and sings as he works under new 
industrial conditions, and that is almost throughout Africa, 
I am prepared to admit that an understanding of the true 
inwardness of that laughter and song must come with 
difficulty. Nor must it be marvelled at that such a one fails 
so often to see any place or occasion for the use of such words 
as tragic, unjust, or wrong in describing to him the delightful 
and apparently carefree life which so many Africans seem to 
live. Whoever has steamed in the slow moving side-wheelers 
up or down the navigable portions of the Congo, and has seen 
the cheerful, shouting, singing crowds of black boatmen and 
jetty labourers loading fuel cut from the forests along the 
river’s banks, or handling the general river cargo must be 
thrilled by the sheer zest of life which seems to stir the hearts 
and souls of these sweating working men. Who can ever 
forget the scenes in the streets of Mombasa, where equatorial 
heat has not robbed the East African of his cheeriness in 
the midst of arduous toil ? In the mines and on the farms 
of Southern Africa, in the shops and factories of growing 
urban areas, on the docks and in the warehouses of African 
port cities where steamers from all the wide seas ply their 
trade, there is to be found this son of the soil, sometimes 
perplexed, not infrequently a bit sorely tried, but usually, 
for one good reason or another, giving more or less generously 
his cheerful contribution of labour. 

Surrounding this apparently happy man there is taking 
place and for long years there has been taking place a develop- 
ment on a scale grand enough to have attracted the attention 
and active participation of the world’s great national powers. 
It is not possible with one bold stroke of the pen to say that 
the participation by outside peoples and forces in revolutionis- 
ing Africa’s life has been this or that. It may be sufficient 
to say that it has been the natural historical man from the 
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outside who has so recently and effectively penetrated Africa 
and for good and evil changed her life as well as that of her 
people. At times for the most noble purposes, at other times 
with unrestrained and unrestrainable selfishness, and at 
still other times as the powerless consorts of uncontrollable 
natural and historical forces in the economic and industrial 
spheres — for all these reasons and doubtless others, have 
Europe and Asia come to Africa. Thus do we find a situation 
which, for immediate convenience, may be described as one 
of the outstanding examples of the world’s racial problems. 

Here, indeed, is a veritable clash. Its echoes sound and 
resound, now in the insistent demands of the exponents of 
the forces of selfish exploitation, now in the protest or 
statement of policy of those guided by moral and humanitarian 
considerations. It is a clash wherein, on the one hand, are 
displayed all of the force and power, subtlety and selfishness 
that threaten the present day mechanised world, and on the 
other, the deep human protest of those who feel this crushing 
weight, aided by a growing sense of care and moral responsi- 
bility the world around, among those who sense the finer 
parts and the nobler ends of man. It is of paramount signi- 
ficance to the future that there is among responsible people, 
in those parts where African and European meet, a growing 
recognition of responsibility to the moral and critical faculties 
of themselves as well as to the rest of the world. And, let 
it also be added, that the findings and recommendations of 
recently active Government Commissions as well as the pro- 
nouncement of policy from high places in regard to the rights 
of Africans and Government attitude towards such rights 
is an indication of the possibility of a wiser and more satis- 
factory approach to the real factors which constitute Africa’s 
racial problems. 


Vo The* Race Problen and the Political Connection 


The first striking aspect of the African interracial situation 
is to be seen in the control which Europe has acquired over 
African territory. It is of utmost importance to grasp the 
significance of this political relationship for, inasmuch and 
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is so far as it is political, and in view of the fact that it is a 
one-sided political relationship with present power very 
largely on the side of the European possessory nations, there 
rests upon the individual members of those nations a very 
real and direct responsibility. This is especially true of the 
more democratic countries. Great Britain, France, Belgium, 
Portugal and Italy are today the chief political factors in 
Africa’s life. In the hands of these nations rests the present 
power in regard to a large measure of the weal or woe of 
millions of her inhabitants. It is not possible for citizens 
of these European countries to say any longer that they have 
no racial problem ; they havea veryrealone. And the nature 
of their interest in and attitude towards that problem may 
be directly estimated by the policy pursued by their Govern- 
ments in Africa. To the idealist, the liberal or to the patriotic 
citizens of any of the five nations referred to, anxious for 
their country’s honour and well-being, it ought to come as 
a solemnising thought that within half a century they have 
taken over the direction of much of the destiny of over 
110,000,000 people inhabiting a territory of over 11,000,000 
square miles. Likewise to the student of history, to the 
politician and statesman and, above all, to that growing 
number of men and women who share the ideal of a world 
community, to whom nationalism is a means to a glorious 
internationalism, it should come as a warning that the 
destinies of people cannot be forever trifled with or regarded 
from a one-sided advantage. ‘To men of imagination, good- 
will and the courage to defy the traditional method, it should 
come as a great encouragement that in Africa and with 
Africans they deal with a country and a people of which and 
whom it may be said that their response is always in propor- 
tion to the effort which calls it forth. One often thinks that 
Kuropean failure to sense this distinctive quality of Africans is 
the surest sign of a definite limit upon Europe’s stay in Africa. 


2. Race, Raw Material and Trade 


The control of Africa’s economic life rests to a great extent 
in the hands of those powers that hold her politically. Her 


Present Interracial Situation in Africa 369 


economic relationships are wider, however, for by treaties 
and commercial arrangements, the whole of the Western 
world and parts of Asia, particularly Japan and India, buy . 
and sell in her markets. Rubber, cocoa, cotton, gold, 
diamonds, copper — these are among the raw and minerai 
products which are taken away by the steamers which bring 
the manufactured goods of the world’s factories. Under the 
circumstances which obtain, a moment’s reflection will reveal 
not only the temptation but also the far reaching opportunity 
which these powerful governing and industrial nations face 
in their dealing with Africa. It will be manifest that the 


_ presence of such an abundance of raw material with labour 


on the spot which can be used for exploiting it, plus the 
world’s demand for productivity and the will to produce, 
are factors which under the conditions that obtain in Africa, 
make for a situation not always favourable to just conditions. 

One of the real difficulties in the way of a just economic 
order, and a consequent satisfactory racial relationship, in 
Africa, is due to the fact that Europe’s imperialism there was 
primarily for economic gain. It wasa classic on the exchanges 
of Europe in the eighteen eighties that the same capital 
which would earn three or four per cent in agricultural. 
improvements in Europe would bring ten, fifteen, twenty 
per cent in agricultural enterprise, mining operations and 
trade in Africa. Hence the terrific increase of European 
investments abroad after the middle of the nineteenth 
century. There was, in addition to this opportunity to earn 
larger dividends abroad, a combination of argument and 
interest in Europe, arising from an almost revolutionary 
alteration of economic and political conditions, which led 
to a greatly increased exploitation of Africa. The waning 
of English supremacy in the manufacture of cotton and iron, 
due to German and American competition led to the mad 


‘ scramble for foreign markets for surplus manufactures. The 


consequent need for raw material and the revolution in means 
of transportation all played their due part in creating the 
economic connection between Africa and the rest of the 
world, which has led strong powers to conquer Africa and 
often regard Africans only as a means in the race for economic 
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achievement. The returns were tangible and the arguments 
convincing. Thus could a Jules Ferry, in spite of the then 
liberal Clemenceau, a Benjamin Disraeli, unrestrained by 
the respectable humanitarianism of a liberal Gladstone, and 
a Leopold, despite the democratic and liberty loving tendency 
of his people, launch and win sufficient popular support for 
their largely planned programmes of overseas territorial and 
economic advancement. 


3. The Problem of Beliefs and Desires in Race Relations 


In his Empire and Commerce in Africa Leonard 
Woolf .efers to the “ beliefs and desires ” of the Western 
people who have so greatly influenced the history of Africa. 
Out of a past of struggle with nature as well as with each 
other, the establishment of the idea of individualism and 
individual possession, the growth of nationalism and the 
subsequent spread and glorification of war and, finally, the 
necessity on the part of Europe to extend its power to Africa 
to help sustain its population and mvet their growing needs 
— out of this background has come the people who control 
Africa. The situation is further complicated by the fact 
that Europeans have not been willing to permit any obstacle 
to stand between themselves and the realisation of their 
beliefs and desires in regard to Africa ; and further that, 
generally speaking, they have met with apparent success 
in prosecuting and realising their beliefs and desires in Africa. 
The very fact that white men have so successfully “ farmed 
the world ”, including almost the whole of Africa, is,to the 
average member of that race,one of the strongest reasons for 
continuing this farming process. The subtle, if logical, 
effect of such a background and reasoning is set forth in a 
statement of Woolf’s which I wish to quote. 


...' What we are considering is the effect of certain beliefs and 
desires, and it is natural for us to talk of their effects upon ‘ Europe ’ 
and ‘ Britain’ and ‘ France’ and ‘Germany’. But Europe and 
Britain and France and Germany — and Africa too — are only 
abstractions or metaphors. The beliefs and desires were within 
the heads and hearts not of States or ‘ Powers’ but of individual 
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men and women, and their effects were not upon abstractions ou 
metaphors, but upon the lives of men and women. The anthropo- 
morphie fallacy in religion, by which men create their God in the 
image of men, is well recognised : allowance is rarely made for a 
similar fallacy in history, by which men attribute to States and nations 
and continents a human personality. It is impossible to exaggerate 
the amount of evil which has come into the world from this inveterate 
political confusion and superstition, the personification of ‘ States ’ 
and ‘ Great Powers ’.” 

“ ... The belief that the power of the State could be used in Africa 
for the economic purposes of its citizens and the desire so to use it, 
reacted naturally upon men’s image of the State and their idea of 
its power and prestige. Those who aimed at using the State’s power 
for their economic ends soon found that, in order to be able to use 
that power to its full effect, it was necessary that they, or the State, 
should acquire and control those territories and peoples which they 
wished to exploit. Hence the partition of Africa, which was the 
result of a determination in the great industrialised nations that the 
State should acquire African territory. Then by a natural associa- 
tion of ideas the possession and control of African territory was 
thought to add to the power and prestige of the State. Frenchmen 
talk of the conquest of Algeria and Tunis or the desert of Sahara 
as a glorious page in the history of the French State, and of the loss of the 
Nile Valley as a blow at French prestige, and Englishmen regard their 
African Empire as adding to the glory and the greatness of Britain ”. 


4, The Problems of Racial Proximity 


It is when races of greatly differing cultural backgrounds 
live in close proximity to each other that the most difficult 
aspects of interracial relationships obtain, the best examples 
of this aspect of the problem being found in the Southern 
States of America and in Southern Africa. In the political, 
economic and psychological aspects of race relations consider- 
ed above, we have seen not so much the play of personality 
upon personality as the operation of forces and power and 
the reaping of harvests of historical sowing. There is another 
category of relations in which European people, distinct 
from power and forces, enter into the African racial problem. 

Europe’s control of Africa is not always from a distance. 
In those sections of the African continent where the climate 
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makes possible European settlement, as for instance, in the 
highlands of Kenya in Eastern Africa, and in the Rhodesias, 
in South Central Africa, likewise in South Africa, permanent 
European habitation is to be found, and not merely the 
administrative and commercial community, as is largely 
the case in tropical Africa. 

Into these particular sections the European brings his 
family. The climate is suitable to the welfare of his children. 
In Eastern and Southern Africa, including Kenya, Northern 
Rhodesia, Nyasaland, Uganda, Tanganyika, Southern Rhode- 
sia and the Union of South Africa, nearly 1,700,000 Europeans 
are permanently domiciled. In thought, practice and 
outlook this powerful minority (contrasted with the large 
African majority) lives in a “ white world ”. A real basis 
for their view is not wanting. With busy cities like Johannes- 
burg, Cape Town and Durban, and smaller urban areas like 
Buluwayo and Nairobi ; with modern transportation facilities 
by rail, road and water ; with a growing industrial and a 
thriving agricultural life ; with well supported educational 
facilities, it is not to be wondered at that Europeans in 
Kastern and Southern Africa talk in terms of “ a white man’s 
country ”. 

But the situation is not so simple as it may appear. 
Living around this European population of a little more than 
one and a half million are nearly 15,000,000 Africans, and 
the number easily approaches 20,000,000 if the African 
populations of the contiguous areas of Uganda and Mozam- 
bique are included. The presence of so large a number of 
African people with a fixed idea of property in the land, 
makes it difficult to envisage a “ white ” Southern and Eastern 
Africa. Under the circumstances which obtain, some people 
find it difficult to envisage a future in which European control 
of Government, land and commerce will continue on the 
present basis. Until more satisfactory devices are worked 
out, it seems that there will continue to be a political and 
economic problem due to the presence of these two races, 
with their respective numerical, political and scientific 
strength, or absence of these, and with their respective 
absolute needs for land. 


—" 
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The issue is fairly clear. Here we face a situation which 
‘has not come into being suddenly, and for which the present 
generation is not responsible. A complex of forces which 
had their beginning in the expansion of Europe, and perhaps 
in the former isolation of Africa may be said to have led 
up to the present, these forces have brought the West into 
contact with Africa. In the wake of their penetration much 
good has undoubtedly come to Africans, but the situation 
of today is fraught with bad as well as good elements. Spots 
of sheer tragedy darken the view as we gaze out upon it, 
and every thoughtful person must wonder what the future 
holds for the descendants of the Europeans and Africans, 
who find themselves in this land, but under the unequal 
conditions which characterise their presence there today. 


5. The Task of Cooperation and Reconciliation 


Most thoughtful people are agreed that the future rela- 
tionship of African and European throughout the continent 
must .of necessity be along the road of cooperation. It is 
further recognised that there must be a real effort towards 
reconciliation, in those parts of Eastern and Southern Africa, 
where strong racial tensions have been set up and where 
interracial feelings as well as actions have at times reached 
extreme points. Mr. R. L. Buell states the position moder- 
ately. In the light of the trend of affairs in Eastern and South 
Central Africa, where numbers of European permanent settlers 
are thrown into contact with large numbers of Africans, will 
a policy be worked out which, “ while satisfying the demand 
of the white communities for unity, self government and the 
basis for an economic existence, will give to the Natives the 
opportunities for development which justice, reason and the 
legitimate desires of Africans fully warrant ” ? Mr. J. H. 
Hofmeyr, M.P. at the Bantu-European Student Christian 
Conference held at Fort Hare, South Africa in June of this 
year, gave courageous expression to the growing liberal 
opinion of South Africa, when he said that while recognising 
present racial differences there could be a unity in that diver- 


sity. Likewise there could be a unity in service, the essence 
4 
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of cooperation, as well as a unity in the deeper spiritual 
motives and expressions of human life. At this same 
conference, various Bantu leaders, Mr. Thema, Dr. Xuma 
and Mr. Jabavu subscribed unreservedly to the principles of 
interracial cooperation. Indeed, both General Hertzog and 
General Smuts, the political leaders of South Africa, have on 
numerous occasions stated their belief in this theory, in 
regard to the future of Southern African race relations. 

But notwithstanding our undoubted sincerity, when we 
say we believe in interracial cooperation, there are most real 
difficulties in the way of realising anything approximating 
true cooperation. Nor must the mistake be made of underes- 
timating such difficulties. The European minority in South- 
ern Africa does not see its way clear at present to encourage 
the steps and those processes that are calculated to increase 
greatly or rapidly the general social, economic and political 
efficiency of Africans. It has been clearly stated by respon- 
sible spokesmen that such a policy is dictated by a fear 
that Africans, once strong in these respects, may destroy 
the heritage of European civilisation, and handicap future 
generations which are destined to fulfil that civilisation in 
Africa. There are, of course, other reasons for such fear ; 
and one must know that it is not fancied; it is real. 
Whether there is actual basis for it or not, the facts show 
that most Europeans are guided by it. By legislation, 
social customs and by economic practice, safeguards are 
taken which are calculated to protect Europeans from any 
sort of aggression on the part of Africans. The instinct of 
fear, the love of one’s own, the gulf created by deep language, 
racial and cultural differences, the effects of one’s heritage 
and much of the propensity of man under certain conditions 
— these are mighty factors in a situation such as obtains in 
many parts of Eastern and Southern Africa. At the same 
time, it may well be remembered that settlers in Eastern 
and South Central Africa, as well as the European inhabitants 
of those sections to the South, share the same moral and 
ethical background and have precisely the same spiritual 
heritage as have those who have spent all of their years 
in Europe. The excessive demands of Kenyan and Rhode- 
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sian settlers, the clamour for Colour Bar and Riotous Assembly 
Acts in South Africa, all find their spiritual home in the same 
source from which has come strong opposition to and firm 
negation of some, at least, of, the settler demands, as well 
as the growing liberal expression of white South Africans of 
both Dutch and English races against unjust legislation. 
This to me is one of the main hopes of the African racial 
situation ; there is some sort of spiritual background. The 
African shows it is his patient willingness to cooperate, and 
the European manifests it in his moral and ethical protest 
against the excesses of his fellows. But for a period wherein 
live too few men gifted with the courage to defy tradition, 
and with the qualities of ethical and moral leadership, surely 
such assets should be capitalised for the good of all. 

The most hopeful factor in the racial situation in Southern 
Africa today is just that fact, that there is some basis for 
the ethical and moral appeal. There is in the larger sense a 
spiritual realm, in which many thoughtful and responsible 
people live. Minorities have long been able to effect their 
will, be they wars of aggression, Colour Bar legislation or the 
fanning of Colour Bar flames. But despite the strength of 
mischievous minorities, evidence is not lacking in South 
Africa, and surely elsewhere if here, that a leadership in the 
press, in centres of higher learning, in the realm of religion, 
and among plain people is increasingly giving itself, not only 
to a study of the facts of racial tension, but likewise increas- 
ingly to determined effort to implement its knowledge and - 
will in the more real aspects of life. That is essentially the 
task and privilege of those who share the ideal of cooperation ; 
it is essentially the mission of those who breathe the spirit 
of reconciliation. 
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Interracial Cooperation 


J. D. Rheinallt Jones 


Perhaps the most difficult part of interracial work is to 
know just how and where to begin. Assuming the will 
to cooperate, in what way can cooperation become real and 
effective ? I will try to answer this question by giving 
examples of racial cooperation, but before doing so I should 
like to make one or two observations of a general character, 
notwithstanding that other writers are to deal with the general 
principles which must govern racial relations. 

In the first place, Europeans too often assume that non- 
Europeans will jump at the chance of interracial cooperation. 
This is not by any means always the case, for in many quarters 
there is such bitterness against and suspicion of EKuropeans 
that any proposal for cooperation is viewed as part of a 
policy of exploitation or as prompted by arrogant condes- 
cension. This was certainly experienced when, in Johannes- 
burg, South Africa, in 1921, a number of Europeans set out 
to form an interracial council. The first few meetings were 
without tangible results because the Bantu leaders refused 
to believe in the good faith of the Europeans who met them. 
More than one European then learned a little of the hard 
lesson of racial modesty. No really effective interracial 
work can be accomplished unless this lesson has been learned. 

Secondly, where one race has been accustomed to rule 
over another or take the lead in the direction of public 
affairs and the organisation of social activities, it is easy for 
mere passive acquiescence in work of an interracial nature to 
be mistaken for active cooperation. I have known inter- 
racial councils where all the talking was done by members 
of one race, who were quite unaware that those on “ the other 
side of the house ” were just passive auditors who were think- 
ing their own not too pleasant thoughts. .Since the whole 
object of our present discussion is to consider means whereby 
racial cooperation may lead to the elimination of racial fric- 
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tion, too much emphasis cannot be laid upon the necessity 
of securing active mental cooperation. 

Lastly, there must be common interests to be served by 
racial cooperation. Benevolence “ is not enough ”. What- 
ever may be the disparity in political power, social standing 
or cultural attainment between the two groups concerned, 
there must be parity of interests. They must aim ata 
common goal — the common weal. It used to be the practice 
in South Africa — and still is in some instances — to speak 
of “ Native Welfare ” as if the welfare of the Bantu was 
something distinct from, and not by any means necessarily 
consonant with, the welfare of the Europeans. Racial 
cooperation is not attainable unless there is identity of interests, 
and the working out of a common policy to which each section 
can subscribe with honesty, and self-respect must be the first 
concern of those who wish to develop interracial activities. 

Where one of the groups is excluded from the privileges of 
the political or economic system of the other, it is by no 
means easy to work out a common policy, and one of the 
weaknesses of the development of indigenous churches is 
its tendency to destroy the sense of unity which a common 
religious organisation engenders. Europe lost something of 
real value when it lost the sense of unity, which a common 
Church gave to its widely differing national groups. Even 
so, whatever may be the merits (and there are many) of the 
policy which some of the South African missions are pursuing 
in encouraging the creation of Bantu churches separate and 
distinct from the European churches, it may mean the 
weakening of the sense of unity in Christ. If there is to be 
active cooperation between the European and non-European 
churches in South Africa, some means must be found of 
maintaining and strengthening this sense of unity and of 
identical interests. 

Of all interracial organisations the Christian churches 
are of course the oldest and the most successful. But the 
Churches are having to face an increasing number of problems 
of racial adjustment within themselves. In the United 
States we have seen denominations split over the racial 
issue. Many, if not most of the churches in the Southern 
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States,are organised on racial lines. In South Africa, non- 
Europeans are, in most cases, not welcomed in and are even 
excluded from the churches attended by Europeans, while, 
as already indicated, some of the missions are, for quite 
weighty reasons, encouraging the development of their work 
into self-governing Bantu, Indian or Eur-African denomina- 
tional organisations. In addition there are numerous church 
organisations that are the creations of these sections them- 
selves, e.g., the African Methodist Episcopal Church. While 
the objection on the part of Europeans against common 
worship continues, provision must be made for separate 
churches. It is important too that the non-European peoples 
should be encouraged to assume more and more responsibility 
for the support and direction of religious work among them- 
selves. But one cannot but be apprehensive regarding the 
tendency, at any rate in South Africa, towards a widening 
of the division between the races in the religious field. The 
development of a strong indigenous church may well prove 
a great advantage in the spiritual development of a people, 
but it would certainly prove a great evil if it became instead 
an instrument for the cultivation of racial hatred. This can 
be prevented by affording frequent opportunities for coopera- 
tion in religious work. The activities of the National Christ- 
ian Council in India and of the Federal Council of the 
Churches of Christ in America have shown what can be 
accomplished in this way, and South Africa proposes to follow 
their example by the creation of a National Christian Council 
on which Europeans and non-Europeans can work together 
for the extension of the Kingdom of God. 

But there is urgent need for more intellectual and spiritual 
intercourse between the ministers of the different racial 
sections. It would be a great gain if ministers’ fraternals 
were organised, in which non-European ministers could 
breathe freely, and the spiritual leaders of all sections would 
gain intellectually and spiritually. There is far too wide a 
gap between the ministers of the European churches and the 
non-HKuropean ministers in South Africa as well as in the 
United States. 

It was a Christian minister who initiated an interracial 
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movement which is having profound influence on racial 
relations, not only in the United States, but also in South 
Africa. The Interracial Commissions of the United States, 
under the direction of the Rev. Dr. W. W. Alexander, have 
been able to enlist the cooperation of large numbers of men 
and women, both White and Negro, in practical efforts to 
assuage racial antagonism between the two races in the 
United States. There are about seven hundred of these 
bodies, and where they are there is no lynching. A Commis- 
sion is set up in a town by gathering together some of the 
leading men and women of both races to deal with specific 
problems, of which lynching has so often been a symptom. 

Through the efforts of Dr. Aggrey, Dr. Jesse Jones and 
Dr. C. T. Loram the example set by the Interracial Commis- 
sions has been followed in South Africa since 1921 by the 
formation of “ Joint Councils ” of Europeans and Natives 
to take the place of the Native Welfare Societies. The 
change of name is significant. Before the Councils were 
formed, the Native Welfare Societies usually discussed the 
“Native Problem ” in an academic way, and scarcely ever 
was a Native present. Now the Joint Councils are composed 
of about an equal number of both races, and they are infinitely 
more practical. They deal with child welfare, the provision 
of recreational facilities, housing improvements and working 
conditions, as well as with political questions such as the 
franchise, land, and pass laws. While the Joint Councils 
do not themselves usually undertake responsibility for the 
conduct of social agencies, they do set out to persuade 
existing agencies to realise their responsibilities. For exam- 
ple, the Child Welfare Societies used to limit their activities 
to the care of white children, but to an increasing degree 
they are being persuaded to recognise their wider constituency. 
Where there is no organisation in existence to meet a particular 
need, a Joint Council will take the initiative in securing 
the necessary workers and in forming the new agency. 
But perhaps the most valuable part of the work of a Joint 
Council is the development of Bantu leadership. The 
educated Bantu has hitherto been isolated from cultural 
contacts after leaving the missionary institution in South 
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Africa or the university overseas and his position has indeed 
been a tragic one. The Joint Councils do now afford him 
new opportunities for gaining intellectual and moral stimulus. 

Students are encouraged to identify themselves with the 
work of the Joint Councils, for thus they can not only enter 
into the spirit of interracial cooperation, but also secure most 
valuable training both in social investigation and for public 
life generally. A great deal of unhappy racial legislation 
may be traced to the lack in Parliament of persons having 
first-hand knowledge of the actual conditions with which 
the legislation is intended to deal and the appalling ignorance 
of “ what the other man thinks ”. 

Both in the United States and in South Africa, the 
Universities are encouraged to cooperate with the Commis- 
sions and the Councils in social and other investigations, and 
in America remarkably good research work has_ been 
accomplished by both Negro and White students in collabora- 
tion with Interracial Commissions. In South Africa many 
aspects of racial relations are clamant for the attention of 
trained research workers. Next to nothing is known of the 
cost of living of urban Bantu families, on which claims for 
wage adjustment can be based (except in a few instances 
recently, wages of Bantu workers have not been increased 
since 1914). There is need for information regarding the 
effects of racial contacts upon Bantu social institutions, such 
as marriage ; and in a great many directions there is work 
for the economist, the sociologist, the biologist, and those who 
are looking for research subjects. 

Two most helpful movements have arisen in the South 
African colleges. The Student Christian Association and the 
National Union of South African Students have given special 
attention to the problems of racial relations in South Africa. 
Before the Great War members of the S.C.A. in Capetown 
organised a boys’ club among the non-Europeans, and later 
on work among girls was undertaken. More recently the 
South African S.C.A. has sponsored visits by groups of white 
students to the South African Native College at Fort Hare, 
where there are Indian and Eur-African as well as Bantu 
students. These visits, extending over several days at a time, 
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have proved most successful, opening the eyes of the white 
students to the significance of the existence of the non- 
European students in South Africa. The fact that non- 
European students are confined to the use of the Fort Hare 
College makes it difficult for European students even to realise 
their existence at all. As these notes are being written, news 
comes of the remarkable success of an interracial conference 
of over three hundred students, organised by Max Yergan, 
and held at Fort Hare at the end of June and in the early 
part of July. The success of the Conference is a tribute, not 
only to the 8.C.A., but also to the extraordinary influence 
of Max Yergan among the students of all races in South 
Africa. | 

The National Union of Students has organised Bantu 
Studies Societies in most of the Colleges, and these have 
enabled students to meet Bantu leaders and to study the 
practical aspects of the race situation in South Africa. The 
Union has been fortunate in its President, Mr. Leo Marquard, 
for he has himself been Secretary of the Bloemfontein Joint 
Council, and he and his wife organise adult education work 
among the Bantu of Bloemfontein. 

These are all excellent indications of the advance in 
student thought on racial relations in South Africa, and the 
attitude of the students of all sections is the most encouraging 
thing in the racial situation. But there are many more lands 
to conquer. There is one matter of immediate concern to 
students, in which there is indeed a challenge to every 
Christian student. There are two medical schools in South 
Africa (at the Universities of Capetown and Johannesburg), 
where white students may obtain medical and dental training 
that is recognised in Europe as of high standard, but there 
is nowhere open to non-Europeans, and they must go over- 
seas. A Government Commission has recommended strongly 
that medical and dental training should be made available 
to non-Europeans at one of the existing schools, both of 
which have expressed their readiness to make special arrange- 
ments for this. provided the Government gives the necessary 
financial help. The Rockfeller Foundation has offered a 
generous grant, but the project goes no further. Meanwhile 
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the International Student Service has come forward with 
offers of help, generously made by student organisations 
outside South Africa, for the training of non-European 
medical students abroad, and the I.S.S. itself offers assistance 
with travelling expenses, moving examples of interracial 
goodwill and cooperation. But what a challenge to the whole 
student body of South Africa that it should insist upon 
the door of opportunity being opened to non-European 
students within South Africa itself ! 

The truly remarkable work of the I.S.8., as shown not 
only in its reports but also in the conference which I have 
just had the privilege of attending at Oxford, and the genera- 
tion-old work of the W.S.C.F., can now be used for the better 
direction and wider use of student activities in racial coopera- 
tion. The influence of the W.S.C.F. has undoubtedly brought 
continued pressure upon student opinion in South Africa, 
and it is excellent that South African students have 
opportunities through the W.S.C.F. and the L.S.8. of realising 
the world-wide aspects of the race question. I hope that 
South African Bantu, Indian and Eur-African students will 
also have these opportunities in no less measure, and that we 
shall see the South African §.C.A. including them in their 
delegations overseas. 

It is possible to be internationally and interracially 
minded where one is viewing the world as a whole, and 
especially when one is, say, at a general conference of the 
W.5S.C.F. or the I.8.S., but one’s vision becomes blurred and 
one’s courage less fortified when one returns home to face the 
prevailing racial strife, and to deal with the practical problems 
of racial adjustment. It is, therefore, most necessary to 
multiply the opportunities for the interchange of thought 
and experience between the racial sections at home, and to 
strengthen those agencies which provide avenues for racial 
cooperation. 
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Résumé 


Comment un travail de coopération entre races différentes peut- 
il étre effectif et fructueux ? Nous allons essayer de répondre A cette 
question en citant quelques exemples de coopération « interraciale » ; 
mais nous voudrions auparavant faire sur ce sujet une ou deux 
observations générales. 

Celle-ci d’abord : les Européens se figurent trop souvent que les 
autres peuples saisiront avec empressement toute offre de collabora- 
tion, alors qu’en beaucoup d’endroits une telle offre est considérée 
comme faisant partie d’une politique d’exploitation ou comme inspirée 
par une hautaine condescendance. Ce fut le cas dans l’Afrique du Sud 
en 1921, lorsque la tentative pour former un Conseil mixte échoua 
devant la défiance des leaders Bantous, qui se refusérent a croire a 
la bonne foi des Européens. Plus d’un de ceux-ci recut alors une dure 
mais utile lecon de modestie. 

Deuxiémement, lorsqu’une race a été habituée 4 en gouverner 
une autre ou a avoir la direction des affaires publiques, il lui arrive 
de prendre pour une collaboration active ce qui n’est que consente- 
ment passif. Nous avons connu des conseils « interraciaux » ot seuls 
prenaient la parole les représentants de lune des races, inconscients 
du travail plus ou moins pénible qui se faisait dans la pensée de ses 
auditeurs passifs. On ne saurait trop insister sur la nécessité d’une 
coopération mentale active. 

Enfin, toute coopération exige des intéréts communs. La bien- 
faisance ne suffit pas. Il fut un temps ou, dans l'Afrique du Sud, 
on parlait du « bien-étre » des indigénes, comme si celui-ci eft été 
quelque chose de différent de celui des Européens et pas nécessaire- 
ment compatible avec lui. Or, tout programme d’activité commune 
doit étre tel que chaque race puisse y souscrire loyalement et sans 
rien sacrifier de sa dignité. 

Lorsque l’un des groupes n’a point part aux priviléges politiques 
et économiques de l’autre, un programme commun est difficile a 
élaborer. L’inconvénient du développement des églises indigenes est 
qu’il tend a détruire le sentiment d’unité qu’engendre une organisa- 
tion religieuse commune. Aussi, quels que soient les avantages réels 
qu’il y ait 4 encourager, comme le font les Missions, la création d’églises 
bantoues distinctes des églises européennes, il est a craindre qu'il en 
résulte un affaiblissement du sens de l’unité en Jésus-Christ. 

L’Eglise chrétienne est le plus ancien et le plus actif des organismes 
« interraciaux », mais se trouve en face de problémes sans cesse plus 
nombreux. En Amérique, la plupart des églises des Etats du Sud se 
divisent selon les races. Dans l'Afrique du Sud, en beaucoup de cas, 
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les non Européens ne sont pas les bienvenus dans les églises fréquen- 
tées par les Européens, ou méme en sont exclus, alors que, comme 
nous l’avons dit plus haut, quelques missions, pour des motifs des 
plus sérieux, encouragent le développement d’églises autonomes 
bantoues, indiennes ou « eurafricaines ». Tant que durera le préjugé 
européen contre le culte en commun, il faudra bien pourvoir a des 
églises séparées ; il est important aussi d’encourager les initiatives 
et les responsabilités indigénes dans le travail religieux. Mais, si une 
église indigéne vivante peut étre un grand bienfait pour le développe- 
ment spirituel d’un peuple, ce serait un grand malheur qu’elle 
devienne un instrument pour la culture des haines de races. Ceci 
peut étre évité si les occasions de collaboration sont fréquentes 
comme en témoignent les activités du « National Christian Council » 
des Indes. L’Afrique du Sud se propose de suivre cet exemple en 
créant un Conseil national Chrétien composé d’Européens et de non- 
Européens qui travailleront ensemble a l’extension du Royaume de 
Dieu. 


Mais il est urgent de resserrer les relations intellectuelles et spi- 
rituelles entre ministres de races différentes aux Etats-Unis comme 
dans l'Afrique du Sud. 


Aux Etats-Unis, sous la direction du Rev. Dr. W. W. Alexander, 
les « Inter-Racial Commissions », au nombre de sept cents environ, 
sont parvenues a grouper un nombre important de collaborateurs, 
hommes et femmes de race blanche et noire, qui s’efforcent d’apaiser 
VYantagonisme des deux races. Dans les endroits ou ces. comités 
existent, on ne cite pas de cas de lynchage. En 1921, s’inspirant de 
cet exemple, et grace aux efforts de MM. Aggrey, Jesse Jones et 
C. T. Loram, on a créé dans l'Afrique du Sud les « Joint Councils », 
comités mixtes d’européens et d’indigénes qui remplacent les Sociétés 
de bienfaisance pour indigénes. Celles-ci discutaient des problémes 
indigénes théoriquement surtout et presque toujours en l’absence des 
indigénes eux-mémes. Les « Joint Councils » sont composés en nombre 
a peu prés égal de membres des deux races et leur activité est beau- 
coup plus pratique. Sans prendre la place des ceuvres sociales exis- 
tantes, ils stimulent leur activité et 14 ot elles n’existent pas, ils en 
tiennent lieu. Mais leur travail le plus précieux est peut-étre ce qu’ils 
font pour le développement d’une élite parmi les Bantous. Jusqu’ici, 
le Bantou cultivé était privé de contacts intellectuels aprés sa sortie 
du Collége missionnaire ou 4 son retour des Universités d’outre-mer. 

On encourage les étudiants a s’intéresser au travail des « Joint 
Councils », non seulement du point de vue de la coopération « inter- 
raciale », mais aussi pour leur éducation sociale et politique. Beaucoup 
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de mauvaises lois relatives aux questions de race sont dues A l’igno- 
rance, chez les membres des parlements, de l’état réel des choses. Aux | 
Etats-Unis et dans l'Afrique du Sud, un bon travail d’enquéte a été 
accompli par les étudiants noirs et blancs en collaboration avec les 
Commissions « interraciales ». Dans l'Afrique du Sud, cependant, il 
reste encore beaucoup a faire. On ne sait presque rien du cofit de la 
vie urbaine pour les Bantous dont, en beaucoup de cas, les salaires 
n’ont pas varié depuis 1914 ; il serait utile aussi de connaitre les effets, 
sur leurs institutions sociales, des contacts avec d’autres races. De 
nombreux sujets d’enquéte s’offrent aux chercheurs de toutes sortes. 


L’Association chrétienne des Etudiants et l1’Union nationale des 
Ktudiants de l’Afrique du Sud se sont spécialement: intéressées au 
probléme des races. Derniérement, l’Association chrétienne a organisé 
des séries de visites d’étudiants de race blanche au Collége indigéne 
de Fort Hare. Ces visites, qui ont parfaitement réussi, ont ouvert 
les yeux des étudiants blanes sur importance des étudiants non- 
Européens dans l’Afrique du Sud, ot leur existence risque d’étre 
presque ignorée du fait qu’ils sont confinés au Collége de Fort Hare. 
Au moment ot nous écrivons ces notes, nous apprenons le succés 
remarquable de la Conférence «interraciale » organisée par Max 
Yergan et qui vient de réunir 4 Fort Hare plus de trois cents étudiants, 
succés di en grande partie 4 lVinfluence extraordinaire de lorgani- 
sateur sur les étudiants de toutes races. Citons aussi le travail fait 
par Union nationale des Etudiants, qui a le privilége d’avoir pour 
président M. Leo Marquard, ancien secrétaire du « Joint Council » 
de Bloemfontein. 


Il y a la d’excellents symptémes de progrés dans la fagon dont les 
étudiants de l’Afrique du Sud envisagent les problémes de race, mais 
il reste encore fort a faire. Ainsi, il y a deux Ecoles de médecine, 
(Capetown et Johannesburg), ou les étudiants de race blanche 
peuvent obtenir des dipl6mes hautement cotés en Europe, mais elles 
sont fermées aux non-Européens. Une Commission du gouvernement 
a émis le vceu que l’une d’elles leur soit ouverte, les Ecoles semblent 
disposées a accepter, la Fondation Rockefeller a offert une subvention, 
mais les choses en sont restées 14. En attendant |’Entr’aide Univer- 
sitaire facilite les études de ceux qui veulent aller prendre leurs 
diplémes a l’étranger. N’y a-t-il pas 14 pour le corps entier des étu- 
diants de l’Afrique du Sud une occasion de donner une preuve de 
solidarité ; en insistant pour l’admission des non-Européens ? 

La Fédération Universelle et l’Entr’aide universitaire ont exercé 
une influence continue sur l’opinion des étudiants de l’Afrique du 
Sud ; par elles. ils ont eu mainte occasion de saisir tous les aspects 
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mondiaux du probléme des races. Nous espérons qu’ils auront les 
mémes occasions dans leur propre pays et que nous les verrons 
envoyer au dela des mers des délégations comprenant des étudiants 
Bantous, Indiens et « Eur-Africains ». 

Il est possible d’étre dans une disposition d’esprit internationale 
et interraciale A une Conférence générale de la Fédération ou de 
l’Entr’aide, mais on a une vision moins nette et on se sent moins 
fort quand il faut, au retour, affronter les conflits de race et résoudre 
leurs problémes pratiques. Multiplions donc, dans chaque pays, les 
occasions d’échange de pensées et d’expériences entre les races et 
renforcons les organismes qui ouvrent la voie a la coopération 
« interraciale ». 


The Fort Hare Conference and its Meaning 
Edgar H. BrooKeEs 


All of us are accustomed to international conferences : 
some indeed may be almost blasé about them. National 
conferences we take as a matter of course. But a truly 
national conference in South Africa is bound to have an 
international character. At the Fort Hare Conference our 
hymn-sheets contained hymns in five languages, and at our 
meetings groups of people fraternised whose daily social 
life lies as far apart as if they lived on different continents. 
The Conference was therefore both national and international, 
and it wore each of these labels with a difference. Memorable 
in the history of South Africa, memorable in Christian student 
experience, it was one of the great gatherings of our time. 

Fort Hare, the place of meeting, marks a spot which 
eighty years ago was red with the blood of black and white 
warriors, striving for the mastery in the most disputed spot 
of territory in the sub-continent. Round the ruins of the 
old fort has risen the South African Native College, the one 
institution of University standing for Natives of Africa to 
be found south of the Equator. The handsome buildings 
of the College had received a significant addition just before 
the Conference in the shape of a Christian Union Hall, built 
by the generosity of American Y.M.C.A. members, white and 
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black, and it was in this edifice, itself international in character, 
that we met. 

As if to remind us that we were indeed members of the 
Church catholic, we had with us Francis Miller, whom nearly 
all of us met for the first jtime, and Professor Cumaraswamy, 
representing the movement in India. We owed more than 
can well be expressed to their presence and to their very 
different personalities. Francis Miller proved an admirable 
Chairman. We felt that he would be equal to dealing with 
anything, from a conclave of trained diplomats to a meeting 
of cow-boys in Arizona, and his restrained force, clarity and 
masterful command of proceedings were as helpful as, in 
quite a different direction, Professor GCumaraswamy’s effortless 
and sunny tranquillity. When our Chairman came to describe 
to us the various movements affecting student life today, 
he revealed himself as a master-painter working on a large 
canvas, and set the note for the whole conference by placing 
our problems in a world setting, just as in his closing address 
he sent us away with the most intimate individual appeal 
of the crucified life and all that it means to each surrendered 
soul. 

Those who planned the Conference were rightly guided 
to make personal Christianity the key-note of all the deliber- 
ations, and to give its economic and social applications a 
secondary, though very high, place. For nothing but 
Christianity is strong enough to break down the age-old 
traditions and taboos of South African society. Firsthand 
experience of the Living Christ is the one force that can 
conquer these things, for has not Tertullian rightly reminded 
us that “ Christ did not say he was tradition, but truth ” ? 
Let us not delude ourselves, whatever our social or inter- 
national problems may be, by imagining that a new social 
order will create a new humanity. Such is the capital error 
of Shaw’s Major Barbara. The fault of the Church has been 
lack of zeal for social righteousness. One speaker at the 
Conference rightly reminded us that Jesus fed the five 
thousand with substantial bread as well as with the Bread 
of Life, and took time from the ministry of the word to heal 
the sick. Another speaker, however, rejoined with equal 
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force that a great society must consist of great individuals, 
and that Bolshevism and other movements founded on a 
burning hatred of the injustices which the Church has 
tolerated cannot do good so long as they are divorceo from 
the springs of prayer. If, as has been said, our fault in the 
past has been a failure to apply our Christianity to social 
problems, our fault today is rather to be satisfied with what 
Dean Inge has called an “ altruistic egoism ” and to make 
Christianity a matter of supplying comforts instead of 
comfort. Moving forward in harmony of intellectual honesty, 
social zeal and mystical communion with God, the Student 
Church — if we may use what seems a happy phrase — will 
succeed in winning the world for Christ ; but ultimately 
by Christ’s own method of converting individuals to a 
Christ-like zeal for a new social order. 

We at Fort Hare, in an atmosphere of prayer and self- 
surrender, were used by God to make strange things happen. 
- Bantu and European students not only prayed, communicated 

_ and faced grave problems together, they ate at the same tables 

slept in the same buildings, took part in joint sports (the All 
Blacks versus All Whites Tug of War was one of the great 
spiritual experiences of the Conference). Does all this seem 
trivial to many readers of The Student World ? To 
those who know the race situation in South Africa and the 
Southern States, it is nothing short of a miracle. And the 
great thing is that there was not one single address or discus- 
sion on social relationships throughout the Conference : all 
that our leaders did was to bring us to the feet of the Living 
Christ and leave Him to speak to us. There is a very real 
lesson here for students elsewhere. We have lacked faith 
in our Saviour. If we would but honestly appeal to men to 
approach Him and trust Him, He would resolve the social 
problems, which all our learned, eloquent and well-meaning 
arguments cannot bring to a solution. 

One of the finest things in the Conference was the drawing 
together of the Africanns-speaking students and the Bantu 
representatives. Because of past history and tradition (not 
to speak of calumnious falsifications of history), this was 
hard for both sides. There have been those who have 
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tried to claim for British South Africa the monopoly of zeal 
for Native welfare. Such an attitude has been unjust 
towards Dutch South Africa, unhelpful and unchristian. 
Many Bantu delegates were unaware, through lack of personal 
contacts, of the work of Christ in great Africanns-speaking 
centres such as e.g. the University of Stellenbosch. “I 
never knew before ” said one of the Bantu delegates, with 
naive candour, ‘‘ how many were the Boers that loved us ” 

That zeal for race and colour rapprochement should 
openly and obviously be spread over all political and linguistic 
groups-in South Africa as a matter of thanksgiving. Only 
the meeting face to face of all concerned could have achieved 
this result. And it will be continued after the Conference 
by correspondence (an interchange of correspondence between 
black and white students has already begun) and by smaller 
conferences held from time to time all over the country. 

On the intellectual side, the greatest gain that has come 
to us has been the realisation that “ Native ” problems were 
not Native at all. Zeal for the “ poor Whites ” — our 
large class of unemployed and sometimes unemployable 
Kuropeans, comparable to the “mean Whites” of the South- 
ern States — has hitherto held back from active work for 
Bantu welfare many men of good-will, who felt that the 
interests of the two groups were in irreconcilable conflict. 
The economic discussions at the Conference made it abundantly 
clear that the only choice is between a prosperous and a 
poverty-stricken South Africa as a whole, not between black 
prosperity and white prosperity, or black poverty and white 
poverty. We are dealing in South Africa with a working- 
class movement, which is disguised merely by the accident 
of colour. The inexperience and ignorance which produced 
the slums of the nineteenth century can never be pleaded 
again. In Johannesburg which fifty years ago was open 
country, there are now 45.000 Bantu living in conditions of 
absolute degeneration. We are often told of the virtues of 
patience, but patience is no virtue, if the sufferer is not 
yourself. Our Christianity has had but little social effect, 
for it has gripped us so little ourselves. 

What will be the effect of the Conference ? Too great 
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to set on paper. There are those who are sceptical about 
the result of Conferences, but surely, none of us dare be 
sceptical about the result of conversions. The Conference 
is a beginning, not an end. From the movements which 
will spring out of it will come many great vocations, many 
new practical forms of social work, many new kinds of 
cooperation, many challenges (not without many minor 
martyrdoms) to accepted conventions of South African 
society. The sap is rising in the trees. God the Holy 
Ghost is at work in His Church. The fires of Pentecost are 
rekindling in our hearts. And “ woe be to fearful. hearts 
and to faint hands, and to the sinner that faceth two ways ”. 

Here one should end, but for the very human desire 
to add one word of thanks to the men whom God used as his 
instruments. Max Yergan has done an unobstrusive but 
wonderful work in South Africa. He, more than any other 
individual, conceived and planned this Conference and 
carried it through to success. We are grateful to America 
for the gift of this modest Christian gentleman, a true knight 
who has achieved the conquest of his own soul, and is ever 
ready to conquer others for his Lord. We are grateful too, 
to Oswin Bull for his encouraging presence, in the face of 
many personal difficulties and disappointments at a gathering 
which set the seal on over twenty years of faithful work. 
Finally, we wish to thank the Federation for Francis Miller, 
and for all that his public lecturing and personal friendship 
have meant to us. No one will ever think of the Conference 
without remembering him. 

For these and all His servants we thank our Saviour and 
Leader to whom alone is due all high inspiration and good 
work, and in whose strength South African students will go 
forward during the coming years to carry into effect “ the 
Will of the Voice ”. 
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The Jewish Problem in Eastern Europe 


James PARKES 


There are only two occasions on which the rest of the 
world is reminded of the existence of students in Eastern 
Europe — when they succeed or fail in assassinating someone, 
and when they have a riot over the Jewish question and cause 
their university to be shut as the only way to still the 
disturbance. There is no race question so old, so confused, 
so misrepresented, and perhaps, so difficult of solution, as 
the Jewish question. Antisemitism has been endemic in 
Kurope since the first massacres which accompanied the 
first crusade in 1096, and a thousand years of history and 
the official grant of citizenship in every European country 
have done little to solve it. It is called a religious question, 
a racial one, a political or an economic one alternatively, 
In reality it is a mélange of all four, and needs to be approached 
along all four lines if it is to be solved. 

Today the countries in which antisemitism is most in 
evidence are Germany, Austria, Poland, Roumania and 
Hungary. In each it has a somewhat different character, 
but in all it has been made more acute by the economic 
leanness of the post-war years. In Poland today the Jewish 
population is about ten per cent, in the universities the Jews | 
are just over twenty per cent. In Roumania, they are seven 
per cent of the country, and probably about the same per cent 
of the students, though it is impossible to get anything 
approaching accurate statistics. In Hungary they are 
5.6% of the general population, and. just over 9% of the 
students, in Germany 0.8% and 4.4% respectively. Within 
the different countries figures will again differ considerably 
in different universities. In Poland, though in general they 
are over twenty per cent, in Poznan, they are less than one 
per cent. In Cernauti in Roumania they are almost fifty 
per cent, and in Cluj they are very few. To these figures of 
Jews studying in Eastern Europe must be added the thousands 
of Jewish students from these countries studying abroad, in 
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Czechoslovakia, in France, Belgium, and elsewhere. They 
are difficult to estimate, but they certainly amount to well 
over ten thousand. 

From these statistics two things are evident. One is the. 
enthusiasm of the Jew for study, since he is everywhere in a 
higher proportion in the universities than in the general 
community. The other is that there is no such thing as a 
“numerus clausus ” today in the sense in which there is 
often alleged to be by propagandist writers. It exists in 
certain places, and in certain faculties (notably that of 
medicine, where Jews are often prohibited from studying 
anatomy on other than Jewish corpses), but to suggest that 
there is any country today where it is impossible for Jews 
to study is quite untrue. It is the fact that everywhere the 
Jews are in the universities more numerous than their 
proportion in the country would justify on a strictly “numer- 
us clausus” basis that occasions much of the antisemitism 
of today. There is only a limited number of posts available 
for intellectuals, and the antisemite considers that too many 
of them go to the Jews. 

At the same time, though there may be this simple and 
straightforward basis for hostility, it is rarely the actual 
slogan of the antisemitic movement. The slogan tends to 
be taken from the political religious or racial field. It must 
be frankly admitted, that the antisemites, on the whole, 
make out the worst possible case for themselves and are 
entirely to blame if all the sympathy, every time there is 
an outburst, goes to the Jews. The falseness of the catch- 
word conceals the reality of the problem. The falsest of all 
the slogans is the racial, which bases itself on racial purity 
and the depravity of racial mixtures. This would be very 
plausible if either the Jews or their opponents were a “ race ”. 
But the Jews racially are as mixed as any one else, and so 
are their opponents. In the biological sense there are no 
pure races. The original Israelites were not Hebrews, and 
were possibly not even Semites. The Mosaic religion was 
never a national religion in the modern sense of the word 
“national”, and until its European period Judaism was one of 
the most active proselytising cults of the Near East. Because 
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Jahve started as a “ family God ” converts adopted common 
ancestors. Hence the numerous progeny, and the large number 
of cousins possessed by Jacob-Israel. But they were not relations 
in any necessarily biological sense. Today there are “ Jews ” who 
are racially Chinese, Dravidian, Berber, Negro, Tartar, Slav, 
Teuton and Aryan, so far as their biological history is concerned. 
And the antisemites are just as mixed. One finds the president 
of a Polish nationalistic student union called Schmidt, and his 
opponent across the German border called Waberski. 

Those who base their antisemitism on political grounds 
often put themselves into an equally false position by 
linking the actual activities of specific Jews to inherent and 
inalienable characteristics of the Jews. Because Bismarck 
said that God created Polish Jews to be spies, and because 
there were a number of desertions from the different armies 
of Eastern Europe during the war, all Jews are said to be 
traitors : because Marx was a Jew, and Trotsky and Bela 
Kun were also Jews, all Jews are said to be communists. 
The reverse is also said to be true, that a deserter or traitor 
(which sometimes means a mild kind of liberal) is as certain 
to be a Jew as is any communist. In the economic-social 
field the antisemite places himself in the same false position, 
and parades alternately the bogey of international Jewish 
finance, and the vulgar and unpleasant manners of Jewish 
nouveaux-riches, and lumps all Jews together in making the 
accusation. 

The net result on the outsider, particularly the English 
or American outsider, is that the antisemite is presumed 
to be in the wrong, and to be inventing groundless accusa- 
tions against a harmless and innocent people. The sympathy 
of external public opinion is nearly always with the Jew. 
Sympathy, however, does not solve any problems, and the 
antisemite being always in the wrong, does not put the Jew 
always in the right. It would be of more value to enquire 
why these movements exist, and for those non-Jewish 
or Jewish who are affected by them, to try to put the real 
facts before the public, and before each other. There are 
Jews who are entirely taken up with their racial purity, 
others who are traitors, deserters, vulgar nouveaux-riches, 
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communists and shady financiers ; just as there are antisemites 


who are brutal, selfish, lying, dishonest and self-seeking. 
That is very regrettable, but it is not the problem. The 
problem is that there are many sincere and honest citizens 
of their respective countries who-are profoundly convinced 
that the presence of too many Jews is harmful to their country, 
and that there are many fine and honourable Jews who 
experience all sorts of humiliating difficulties in their relations 
with their non-Jewish neighbours, with whom they wish to 
live on terms of mutual respect and friendship, in common 
service to a country in which both may have lived for 
centuries. 

It is with these classes that the real solution of the question 
must lie. There is the fire of which violent antisemitic 
outbursts are but the smoke. With them lie the real reasons 
for the problem which are converted by extremist movements 
into easily disprovable catchwords. To get at these reasons, 
it is necessary to penetrate deep into the foundations of our 
present Europe. The Jews have been living among us for 
more than a thousand years. Always a minority, the terms 
of their existence were always decided for them by outside 
forces. To mediaeval and pre-mediaeval Europe they were 
of enormous use as merchants, and the original charters of 
their European settlement were nearly always commercial 
charters. The church usury laws, and economic changes in 
the structure of society developed money lending and 
banking among them. Accustomed by these professions to 
writing, calculating and intellectual work, they came naturally 
to play an important part in the professional classes as these 
emerged in the eighteenth and nineteenth centuries. In the 
nineteenth century at the time of the revival of antisemitic 
feeling, they were the middle class of Eastern Europe, 
occupying a necessary position between the nobility and land- 
owning class on the one hand, and the peasants on the other. 
This peculiar situation occasioned no particular difficulties 
until it encountered two streams flowing in the opposite 
direction — nationalism and the increasing transfer of 
political power to the middle classes through the different 
constitutional changes of the century. These two factors, 
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developing simultaneously, suddenly revealed the “ danger- 
ous ” situation of a state in which the all important middle 
class was largely of another nationality. This situation was 
made much worse by the new frontiers and the economic 
situation after the war, when large numbers of the previous 
bureaucratic, military and land-owning class suddenly found 
themselves in need of other openings for themselves and their 
sons, and found that the Jews were serious competitors for 
the restricted number of posts available. In other words a 
peculiar professional distribution of the Jewish minority, 
due, not to planned Jewish malevolence, but to the evolution 
of centuries, appeared suddenly to be in complete opposition 
to the needs of the majority it had been evolved to serve. 
It is on this background that one must study the various 
restrictions opposed to the entry of Jewish students into the 
universities and the reply of the Jews that all they ask for 
is freedom of competition and liberty to study. In principle, 
the Jews are right, and their claims reasonable. In fact the 
situation is somewhat more complicated on both sides. 
The Jewish people themselves have not come out of the 
ordeal of their European sojourn without some scars. No 
people could have endured what they have endured without 
showing signs of it. Here only a few characteristics need 
be referred to. The fact that the Jew was always an 
“ outsider ” in the society in which he lived, the fact that 
until the last century he enjoyed no political rights, has 
made him, preeminently an individualist. The lack of 
cohesion of the Jewish people is much more easy to see than 
the alleged Jewish solidarity in willing the destruction of the 
Gentiles. That when there is a violent outburst, the Jews 
tend to protest together is inevitable, but a cohesive national 
policy is much harder to find. His lack of attachment to 
the political form under which he lived is also responsible 
for the large revolutionary element among the Jews. Except 
on a basis of personal wealth and the desire to protect it, 
they had not the motive for respect for the constitution under 
which they lived which was possessed by a citizen with full 
rights. Again their specialisation into a few classes of the 
community, through their exclusion from other classes has 
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given them the virtues and the vices of those classes. It is 
in such ways as this that one comes to the reality underlying 
the popular accusations, especially the historical origin of 
the alleged racial characteristics. Placed upon this basis there 
is reality in the statement of the racists that there is a great 
distinction between the “ Germanic ” and the “Semitic ” 
conception of society. The one is primarily landholding and 
peasant in origin, with a warlike and political aristocracy ; 
the other is commercial with an aristocracy of wealth, (to 
the outsider at any rate, for, within the community, learning 
has always occupied a higher place than wealth). It is 
natural that there are in some countries more crimes against 
property, and the political régime among the Jews than 
among the rest of the population, but against this has to be 
set such facts as the extreme conservatism of most of the 
Jewish aristocracy, and the fact that houses like the Roths- 
child’s won their position, with the odds against them because 
they were Jewish, because of the fact that they were unvary- 
ingly scrupulous in honouring their engagements. In short, 
in so far as they are a “ peculiar people ”, it can be legitimately 
traced to their “ peculiar history ”. 

But in times, politically and economically troubled, such 
as those we are living in, these special characteristics seem 
dangerous to the people among whom they live. With the 
ever present fear of Bolshevism among the other states of 
Europe, the readiness of the Jew to turn to revolutionary 
ideas appears as a positive menace to the antisemite, which 
justifies the withholding of the real use of his political rights. 
Again in times of economic depression, to give the Jew 
equal chances in competing for the professional and commer- 
cial openings which are available, appears to the non-Jew, 
less experienced in the life of the middle class, to be giving 
him a definite advantage over the nationals themselves, — 
and if, in fact, the business of the country suffers from less 
able business men and administrators, that is less serious 
than leaving it in the hands of a people whose political 
fidelity cannot be relied on. The same argument is used 
for keeping Jewish professors out of the university. It is 
not a question of their intellectual capacity. It is better, 
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argues the antisemite, to have less intelligent professors whose 
cultural traditions, and historical inheritance are the same as 
those of the nation whose young he is to teach, than more 
brilliant teachers, who are not really rooted in the national 
eeulture’’% 

The present situation, in which the antisemite closes all 
the doors he can to those professions, so far largely Jewish, 
without at the same time opening others, and in which the 
Jew simply demands, on a basis of abstract equity, free 
competition in a field in which all the advantage lies with 
himself, is clearly an impasse from which no policy of laissez 
faire is going to provide a sortie. The original cause of the 
trouble, the confining of the Jews to a few occupations, is 
primarily, though not exclusively, the responsibility of the 
non-Jew. In addition it is he who is everywhere in a majority. 
It is fair to say that it is really up to him to make the first 
move to undo what centuries have done. At the same time, 
it is for the Jew to recognise that it is for the moral health 
and for the whole future of the Jewish people that the past 
should be undone, and that past is not merely a past of 
oppression but also one of exploitation on his part. He has 
as much interest as the non-Jew to see that a smaller percen- 
tage of his people are bankers and business men, lawyers and 
doctors, than they have been up to now. 

No programme has a final chance of success which does 
not aim at a better internal distribution of the Jewish people. 
This is recognised by the Zionists, who have incidentally 
proved that the Jew is inherently as capable of exercising 
other pursuits than those he has exercised in Europe, as any 
other people. But the idea is only very slowly spreading into 
the European Jewries. It is not easy to put it into practice 
in Europe. It is easy to say that the Jew should become a 
farmer, but there is no country which has not already more 
farmers and peasants than it wants. The Jew should go 
more into big industry. But already there is everywhere 
industrial unemployment. The rich Jew should think of 
Jand as much as business, but it is the landowning class who 
are the worst antisemites. It is no use denying that there 
are difficulties on every side, but it is not likely to be easy 
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to try to change what has been produced by some thousand 
years of history, but to say that there are difficulties is not to 
say that it is impossible. Not yet at any rate, for it cannot 
be said that either side has really tried to operate such a 
solution. There must be a recognition on the antisemite side 
that doors should not be shut without others being opened, 
and on the Jewish side that it is not a case of trying to 
reestablish the status quo of before the war. There will be 
extremists on both sides who will not accept either premise. 
But if the moderates, the average students from both sides, 
tried to work out concrete schemes of development upon this 
basis, there is no reason why they should not ultimately 
produce a cooperative harmony of peoples living side by 
side, free to be themselves, to the great advantage of both. 


Zusammenfassung 


Es gibt wohl kaum ein Rassenproblem, das so alt, so verwickelt, 
so falsch dargestellt und schwer zu l6ésen ist, wie das jtidische. 
Antisemitismus ist seit Jahrtausenden in Europa vorherrschend 
gewesen ; man glaubt, ihn zurtickfthren zu kénnen auf die religidse, 
politische, wirtschaftliche oder rassenmassige Frage, aber in Wirklich- 
keit ist er eine Mischung aller vier und kann deshalb nur durch alle 
vier gelést werden. Am starksten kommt der Antisemitismus heute 
in Deutschland, Oesterreich, Polen, Rumdnien und Ungarn zum 
Ausdruck ; er nimmt zwar in jedem dieser Lander eine etwas andere 
Form an, aber letzten Endes ist er doch in allen gleichmassig auf die 
wirtschaftliche Armut dieser Lander seit dem Krieg zurtickzuftihren. 
Die statistischen Erhebungen in diesen Landern ergeben, dass der 
Prozentsatz der studierenden Juden grésser ist als der allgemeine 
Prozentsatz der dort wohnenden Juden. Man kénnte aus dieser 
Tatsache annehmen, dass — da nur wenig Anstellungsméglichkeiten 
fir die Intellektuellen bestehen und nach Ansicht der Antisemiten 
zu viele durch Juden besetzt sind — hierin eine Begrtindung des 
Antisemitismus zu finden sei.. Dies trifft aber nicht zu, sondern 
tatsachlich hat er seine Wurzeln vielmehr im politischen, religiésen 
und rassenmassigen Gebiet. Der rassenmassig begrtindete Antise- 
mitismus ist der widersinnigste, denn die Juden sind als Rasse ebenso 
gemischt wie ihre Gegner. Es gibt heute “ Juden ”, die nach ihrer 
biologischen Entwicklung Chinesen, Berber, Neger, Tartaren, Slaven, 
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Teutonen und Arier sind. Auch diejenigen, die ihren Antisemitismus 
politisch begrtinden wollen, setzen sich oft in eine ebenso verkehrte 
Lage, indem sie die Handlungen einzelner Juden als absolute Charakte- 
ristiken der ganzen Rasse ansehen. Weil wadhrend des Krieges in 
den verschiedenen osteuropdischen Armeen viele Deserteure Juden 
waren, sagt man, alle Juden seien Verrater, oder weil Marx, Trotzky 
und Bela Kun Juden waren, glaubt man, alle Juden seien Kommuni- 
sten. Die Sympathie der Aussenseiter liegt deshalb oft auf Seiten 
der Juden, weil die Antisemiten hdufig so grundlose Anklagen gegen 
sie erheben. Sympathie jedoch wird das Problem nicht lésen, und 
es ist deshalb nétig, tiefer zu studieren, warum diese Strémungen 
bestehen und die richtigen Tatsachen, die ihnen zugrunde liegen, 
bekannt zu machen. Es gibt gewissenlose Juden, wie es auch 
brutale und unehrliche Antisemiten gibt. Da liegt aber nicht das 
Problem. Das Problem ist, dass es viele ernsthafte und ehrliche 
Burger gibt, die tief davon durchdrungen sind, dass die Anwesenheit 
zu vieler Juden flr ihr Land gefahrlich ist, wie es viele feine und 
achtbare Juden gibt, die im gemeinsamen Leben mit ihren nicht- 
judischen Nachbarn allerlei demtitigende Schwierigkeiten erleben, 
obschon sie in gegenseitigem Respekt und Freundschaft und im 
gemeinsamen Dienst an einem Vaterland, in dem beide Gruppen 
schon seit Jahrhunderten ansdssig sind, zu leben wtinschen. Nur 
diese zwei Klassen kénnen die wirkliche Lésung der Frage bringen. 

Um an die Wurzeln der Frage zu gelangen, muss man weit zurtick- 
gehen bis zu den Fundamenten des heutigen Europas. Mehr als 
1000 Jahre haben die Juden unter uns gelebt, immer waren sie eine 
Minderheit und deshalb wurden ihre Lebensbedingungen durch 
fremde Einfltisse bestimmt. Im Mittelalter waren sie als Kaufleute 
dem Land notwendig, und so sind auch ihre ersten Ansiedlungs- 
urkunden kaufmdannischer Art ; spater, bedingt durch die oekonomi- 
schen Aenderungen der soziologischen Entwicklung, wurden sie Bank- 
leute und Geldleiher. Im 19. Jahrhundert bildeten sie in Osteuropa vor 
allem die Mittelklasse und damit ein notwendiges Verbindungsglied 
zwischen Adel und Bauern. Diese besondere Situation hatte 
zundchst keine nennenswerten Schwierigkeiten zur Folge bis sich 
zwei entgegengesetzte Stré6mungen entwickelten, ndmlich der 
Nationalismus und das allmaéhliche Hertibergleiten der politischen 
Macht auf die Mittelklassen, bedingt durch die verfassungsmdssigen 
Aenderungen des Jahrhunderts. Jetzt erst entstand eine Spannung, 
da die Mittelklasse einer anderen Nationalitat angehdrte. Diese 
Situation verschaérfte sich mehr noch nach dem Krieg, als viele Glieder 
der alten Aristokratie, Offiziere und Landbesitzer gezwungen wurden, 
andere Berufe anzunehmen und in den Juden scharfste Konkurrenten 
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fanden. Auf Grund dieser Tatsachen muss man die verschiedenen 
Einschrinkungen, die den Juden beim Zustrom zu den Universitaten 
in den Weg gelegt werden, verstehen ; diese wollen nichts anderes 
als Freiheit des Wettbewerbs und Studiumsfreiheit und haben in 
soweit prinzipiell recht. Tatsdchlich aber ist die Situation doch 
fur beide Seiten eine kompliziertere. 


Durch die Tatsache, dass der Jude immer in der Gesellschaft, 
in der er lebte, ein “ Aussenseiter ” war, dass er bis zum letzten 
Jahrhundert keine politischen Rechte hatte, wurde er zum Individua- 
listen. Dieser Mangel an politischem Zugehérigkeitsgefthl] ist 
ferner verantwortlich daftir, dass man unter den Juden ein so 
starkes revolutiondres Element findet. Nur getragen von dem 
Wunsch, ihren persénlichen Reichtum zu schttzen, stellten sie sich 
unter eine Verfassung, die ihnen von einem anderen Volk, das alle 
Rechte hatte, gegeben war. Ihre Spezialisierung auf einige Berufe 
und Klassen innerhalb der menschlichen Gesellschaft gaben ihnen 
gewisse Berufstugenden und Fehler. In soweit beruht die Behaup- 
tung auf Wahrheit, dass die “ germanische ” und “ semitische ” 
Auffassung der Gesellschaft sehr verschieden sind. Die eine ist vor 
allem landbesitzend und bauerisch in ihrem Ursprung, mit den 
Higenarten einer kriegerischen und politischen Aristokratie ; die 
andere ist kaufmadnnisch und tragt das Wesen einer Geld-Aristokratie. 
Wenn man also vom jtidischen Volk als einem “ besonderen Volk ” 
spricht, muss man dies auf seine “ besondere Geschichte ” zurtick- 
ftihren. 


In politisch und wirtschaftlich bedraéngten Zeiten, wie die, in 
denen wir leben, scheinen jedoch solche besonderen Charakteristiken 
oft gefahrlich. Der drohende Bolschewismus in manchen europai- 
schen Staaten und die Bereitschaft der Juden, sich revolutiondren 
Ideen zuzuwenden, lassen sie in den Augen der Antisemiten zur 
Gefahr werden. In Zeiten wirtschaftlichen Tiefgangs wieder scheint 
es unmdglich, den Juden gleiche Rechte zu geben, da sie gegentiber 
den in kaufmannisch und banktechnischer Beziehung weniger erfah- 
renen Nicht-Juden einen gewissen Vorsprung haben. Das gleiche 


Argument gilt gegentiber jtidischen Universitaétsprofessoren. Es- 


geht da nicht um eine Frage intellektueller Fahigkeit. 


Es ist aber in der gegenwartigen Situation nicht médglich, dem 
Juden die Wege zu denjenigen Berufen zu versperren, die er bisher 
innegehabt hat, wenn man ihm nicht gleichzeitig andere Wege 
éffnet. Wenn die Juden bisher in eine bestimmte Reihe von Berufen 
hineingetrieben wurden, so ist das grésstenteils die Schuld der Nicht- 
Juden, und diese mtissen deshalb zuerst eine Aenderung anstreben. 
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Aber auch die Juden ihrerseits sollten erkennen, dass es ftir die mora- 
lische Gesundheit und die Zukunft ihres Volkes besser ist, wenn die 
Vergangenheit ausgeléscht wird, und dass diese Vergangenheit nicht 
nur eine Vergangenheit war, die fiir sie Unterdriickung bedeutete, 
sondern in der auch sie andere ausbeuteten. Kein Programm wird 
eine wirklich befriedigende Lésung haben, das nicht eine bessere 
innere Verteilung des jlidischen Volkes zum Ziel hat. Dies haben die 
Zionisten erkannt. Sie haben uns gezeigt, dass das jidische Volk 
zu anderen Berufen fahig ist als zu den wenigen, auf die sie sich in 
Europa haben beschranken mussen. Allerdings hat dieser Gedanke 
unter der europaischen Judenheit noch wenig Wurzeln gefasst. 
Aber die Situation ist in Europa auch schwierig zu dndern. Wie soll 
ein Jude Bauer werden, wenn es kein Land zu verteilen gibt ? Wie 
kann man ihn auf die Industrie verweisen, wenn es da schon Millionen 
von Arbeitslosen gibt ? Und doch, der Versuch muss auf beiden 
Seiten gemacht werden, trotz der Schwierigkeiten! Wenn die 
gemdssigten Vertreter beider Parteien wirklich ernstlich auf dieser 
Basis konkrete Plane ausarbeiten, dann liegt nichts im Wege, dass 
nicht letzten Endes eine harmonische Gemeinschaft entstehen kann 
zwischen zwei Vdélkern mit beiderseitigen grossen Vorztigen, wenn 
beide nur Freiheit haben, sie selbst zu sein und ruhig nebeneinander 
zu leben. 
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Free Souls for a Free God 


A Narrative of a Student’s Struggle for Freedom 
and Personality 


Ochrida Nicholai 


“ Free souls for a free God, and on the other hand, fettered 
souls for a fettered Divinity ”, it was thus that Vran Gavran 
began to talk to us. Then he continued : 


“T believe in a free God, who sets men free. Heaven 
knows, my belief is not a cheap and vain thing. It has cost 
me life-long struggle and suffering, a small price, nevertheless, 
to pay for an incomparable pearl. I confess sincerely that 
my belief in a free God has cost me a whole life’s struggling and 
suffering, and sweating and bleeding in a spiritual agony. 
My chief struggle in life was against Stoicism, against Buddha 
and Spinoza, against Tolstoi and all the other pantheists. 
The materialistic absurdities I did overcome quickly and 
easily ; but the Stoic-pantheistic philosophy terrified me 
from the beginning, and kept me under its terror for a good 
many years. For I was then too weak to oppose it. 

In my student days our Professor of Philosophy in B..., 
a vainglorious scoundrel, as teachers of Philosophy often are, 
wrote once on the black-board before us “ Deus sive naiura ”. 
His face gleamed with self-satisfaction, as if he had found 
the very stone of wisdom. Some of the Jewish students 
applauded, and we Christians kept silent. “ Ifthat is true ”, 
thought I going home that night, “ Oh, ye mute heaven and 
earth, then of all creatures we human beings are the most 
miserable ”. Many a dark sleepless night since then my 
mind has been distracted with the idea: God or Nature. 
“ Tf God is Nature and Nature God ”, thought I, “ then God 
is even more miserable than ourselves. He is then an unfree 
being. And if He is not free, how could He make me free ? ” 

Oh, my desert thirst of those student days! My thirst 
for freedom was insatiable. If you are thirsting for water 
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and someone tells you, “ Only a little further, and you will 
find a well of good water ”, then your thirst is half satisfied. 
But if in your thirst you are told that there is no water in the 
whole world either now or ever, imagine how your thirst 
increases! A similar thing happened with me. I was told, 
and told by an official teacher paid to teach me the truth, 
that my thirst for freedom was not to be quenched either 
in this world or in the next, either by men or by God, because 
everybody and everything was unfree, entangled, enchained, 
miserable, in time and in eternity. Who then could liberate 
me from this beastly changing world, from the chains of 
sin and deception, from the impersonality of things and 
merely —things ? Nobody. Since God, the quasi-Almighty, 
was not free from it all, who else could give me liberty, 
liberty and personality ? Nobody. 

Then I thought, “ That maniac Nietzsche was right in 
striving so furiously for a free personality. Yet his revolt 
was primarily misdirected ; instead of fighting pantheism he 
fought Christianity, i.e. the only system in the entire world 
and in the whole course of history which proclaims Glad 
News (Ev-angelium), free souls for a free God. But later 
on Nietzsche saw and felt pantheism, as expounded by his 
former friend David Strauss, to be a most dangerous enemy 
of both the freedom and the personality of man, and he 
attacked it with unsurpassed fury and sarcasm, until he 
succeeded in pulverising it like a white-washed tower of 
dust. 

One night I read the whole Gospel of St. Matthew. My 
mind became greatly clarified and reassured. I felt free for 
a moment, and I believed in a free God. Yet the nightmare 
of a tortoiselike God, i.e. of a God blended with the material 
world in an inseparable unity, in an ugly and eternal marriage, 
this nightmare disturbed me constantly. And alas! this 
nightmare of a tortoiselike Divinity seemed to be the very 
pinnacle of all philosophic efforts in thinking of the riddles 
of existence. “ If this is the truth, this pantheistic night- , 
mare ”, thought I, “ why does it make me so miserable ? 
Why does it kill every joy in my being? Why does it 
annihilate all freedom and personality in me? Perhaps 
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that is the essence of the truth ; to give pain, to bind every- 
body, to kill every joy ! ” 

Then I undertook to read through and through one Gospel 
after another. On every page almost I met the words joy, 
rejoice, freedom, angels, life eternal, kingdom of free indivi- 
- dualities, etc. It acted upon my mind like a wholesome 
tonic, like light and fresh air after a cave dwelling. Then 
I arrived at the words in St. John, VIII. 32, “ And ye shall 
know the truth, and the truth shall make you free”. I underlined 
these words with red pencil, and could have danced for 
sheer joy! The effect of knowing the truth is neither pain 
nor fear nor bondage, but freedom, and with it of course joy 
and power and individual life. This responded to some deeply 
rooted feeling in me about the truth, namely, that the truth 
must be the affirmation and by no means the negation of 
- human freedom and personality. It is these two principal 
values of a conscious life for which our souls are craving so much. 
. This idea confirmed definitely my hitherto vague guesswork, 
that the truth must be nearer to the affirmation of all our 
good expectations than to the negation of them. And 
later on, when I began to love our Lord Christ, instead of 
merely respecting Him, I was exceedingly joyful in reading 
the apostle’s experience expressed in the words, “ The Son 
of God, Jesus Christ, was not yea and nay, but in Him was 
yea”. (II. Cor. I, 19). Oh, this blessed yea, for which 
my young soul was so much longing in the philosophic jungle 
of materialistic negations and pantheistic doubts. 

A. philosophic Divinity was of no use to my soul. It 
seemed to me to be more an artificial idol than a mighty God. 
Human beings are personalities because their Creator is a 
personality, the Personality par excellence. The pantheists 
are nothing but nature worshippers, tortoise worshippers, the 
slaves of nature, both they and their Divinity, hidden under 
the shell of the phenomenal world and bound to it. Once I 
read Buddha’s saying, that he was working towards the 
liberation of men and of - gods! I felt the falsehood of it. 
How cana human being, so wretched, so needy, liberate the 
immortal gods ? And yet a true confession was declared 
by that saying, i.e. that men, or some men imagined gods as 
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unfree beings, enchained entities. And when I read Tolstoi’s 
saying, that it is no use praying to God (“ To a Pantheistic 
God ”) I shuddered with all my being. To what degradation 
-had the thinking power of men sunk! If I had not been: 
sorry for the ignorance of men, I should have been sorry 
for a powerless God. 

My soul in those later student days became quite a 
battlefield. I began to fight in my own soul for Christ, as 
against a perverted intellectualism, which was offering either 
a materialistic or a pantheistic explanation of life and exis- 
tence. It was clear that both these explanations had the 
same practical issue. For to deny God’s existence altogether, 
or to suppose an existing God helplessly entangled in and 
bound to material nature, means practically the same thing. 
In one case matter was meant to be the supreme and all- 
dominating force, and in the other the unbreakable laws of 
Nature were omnipotent ; both of these ideas lead to the 
same misery and nothingness. of men — and their God. 
Had I to choose between no God and an unfree and impersonal 
God, I should have been at an utter loss which to choose : 
an unfree God evoking my pity, or no God, in which case 
I should pity myself alone. 

A third possibility must be looked for, and the third was 
already in my soul fighting for me ; it was Christ. Finally 
He remained alone ruling my mind and my conscience, and 
giving me His peace. I saw Him, the true Saviour of men, 
conquering disease of mind and body, and I rejoiced. For 
He showed Himself to be the Master of matter. Down with 
materialism ! 

I saw Him commanding the waves and the winds and the 
fig tree, and I rejoiced. For He showed Himself the Master 
of the laws of nature. Down with pantheism! I saw 
Him giving health to the broken and life to the dead, and 
I rejoiced. For He showed Himself the Lord of Life. Ecce 
Homo! Ecce Deus! The free man and the free God! 
I could have shouted for joy, “Behold the supreme Personal- 
ity, the most powerful, the most beautiful! Behold my 
soul, thy Liberator, thy Saviour, thy Friend, thy God! 
Behold the Christ, the heavenly Potter, who moulds matter 
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like the clay of the potter, and forms it into what He wills ! 
Behold, Universe, thy Lawgiver, Who presides over all laws, 
and vigilantly keeps them efficient through His will and power! 
Behold, all ye intellectuals, the incarnate God’s wisdom, 
surpassing all the opinions and guesses of the puffed-up 
intellect ! 

Let all the hypotheses and illusions of the mind be 
dispersed, and let us cling fast to the only Revealer of the 
Kingdom of spiritual realities. Do not listen to those who 
speak of themselves, for “ he that speaketh of himself seeketh 
his own glory ” (John, 7. 18). Why should you listen to the 
vainglorious ? He, the sweet-voiced Lord, said, “J seek 
not my own glory ”. He was seeking the glory of His heavenly 
Father — and of yourselves. He wholeheartedly desires to 
make you glorious in both worlds, in this world of brilliant 
symbols of Realities and in that of more brilliant Realities 
still. “ Stand fast, therefore, in the liberty wherewith Christ 
hath made us free, and be not entangled again with the yoke 
of bondage’ (Galat. 5. 1.). 

Here Vran Gavran paused for a long while. We all 
thought he had definitely stopped. But suddenly his face 
was transfigured, and shone with a marvellous light, such as 
emanates from the inmost soul of one who loves the Lord, 
Then, whisperingly, he continued as in a trance : “ My dear 
friends, let us kneel down upon the dust of the Acropolis 
and that of Palatine, upon the dust of pagan Memphis and 
Babylon, and that of Tyre and Sidon and Suza and Egbatana, 
upon the dust of all the enslaving pagan philosophies from 
the first to the last — let us kneel down and say unanimously 
and joyfully this Prayer to the Lord Christ : 


“We pray to Thee, Oh, Thou, the only free God, 
who makest our souls free, free from the shadows of 
matter, free from the bondage of laws, free from Sabbaths 
and, above all, free from sin, this first agent of all slavish 
thinking and acting. 

We pray to Thee, Oh, Thou, the highest, the richest 
and the most finished Personality, Who callest with a 
sweet but strong voice the enslaved and dormant souls of 
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men to climb up courageously — up to the Kingdom 
of Personalities, in which there is ‘no sickness, no 
suffering, no crying ’ and no sin, that chief killer of man’s 
personality. 

We pray to Thee, the Protagonist of freedom and the 
Birthgiver of holy personalities, the only true Revealer of 
a free God and of a free humanity, of a personal God and 
of godlike human personalities, to Thee, Oh mighty 
Lord of freedom-inspired hosts of saints, Who hast 
through the Cross vanquished death and sin, that first 
enslaver. 

We pray to Thee for one thing, and for one only, — 
Thy blessing, Oh, Treasurer of all blessings ! 

Under Thy blessing the cherubim and seraphim are 
able to sing joyfully day and night, “ Holy, Holy, Holy, 
Lord God of Sabaoth ! ” 

Under The blessing the dark void was transformed 
into the brilliant stars over our heads. 

Under Thy blessing the dead seed in the earth grows 
into golden wheat and purple grapes. 

Under Thy blessing the fishers became Apostles, the 
last became first, the simple ones, the bearers of the 
highest wisdom, and the persecutors of the Faith, the 
martyrs for the Faith. 

Oh, mighty Lord of Glory, under Whose feet stand 
Thy ready servants — material Nature and its laws — 
remember us too, and bestow graciously Thy blessing 
upon us, Thy blessing that creates in us life and Joy, 
lest we perish as the slaves of Thy mute and impersonal 
servants. 

Oh, Thou, Creator of Freedom and Inspirer of all 
great personalities, let us with Thy blessing grow — 
as the dust grows into the flower — into free and beautiful 
personalities, into kingly children, Oh, King of Kings 
and. Lord of Lords, to Thy glory, to Thy Eternal Glory. 
Amen.” 
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The Anti-Christian Movement in China 


The 1922 Federation Meeting at Peking furnished the immediate 
occasion for the outbreak of the Anti-Christian Movement in China. 
Since then, the movement has undergone several stages of develop- 
ment, but at no time has it entirely ceased its activities. During the 
Easter season this year, it broke out again in Peking. At the well- 
known university of Tsing Hua (sometimes called the American 
Indemnity College), there sprang up a society called the “ Christianity- 
Eradicating Youth”. As a gesture of approval, the well-known 
Tsing Hua Weekly (run by students) devoted a special number 
(No. 489) to articles written by these so-called Christianity eradicators. 
The said number contains thirty articles in 130 closely printed pages. 
Some titles are: 

Official declaration of the Society 

Religion from the standpoint of dialectic materialism 
What is Christianity ? 

The Proletariat and Atheism 

Faith for Modern Youth — scientific or religious ? 
History of Anti-Christian Movement in China 
Account of damages done to China by Christianity 
Classification of Chinese Christians 

The following are quotations from the declaration and other 
articles of this special number : 
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1. The Official Declaration 


“ Christianity is an.opiate. It enslaves the people. It is a 
powerful weapon in the hands of the exploiting class, the imperialists. 

In feudal society Christianity accomplished its function by means 
of the ‘ will of God’, ‘ heaven and hell’, ‘last judgment’ and 
other similar ideas. 

Now it talks about ‘ peace’, ‘ humanitarianism’ and ‘ non- 
resistance ’. 

How elastic a religion it is, but all the time, with only one object, 
viz., to oppress the people ! 

Before the Chinese Revolution of 1911, Christian nations secured 
concessions, extra territorial rights and unequal treaties with the 
blood of their missionaries. Now, on account of the nationalistic 
tide, they begin to change their tactics. School registration with the 
government, Chinese Christian Movement, fellowship, etc ! 
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Christianity is idealistic, anti-scientific ; it hinders the progress 
of human civilisation. 

Tsing Hua is a seat of high learning, and can have nothing in 
common with Christianity. Yet, the Tsing Hua Y.M.C.A. has been 
in existence for more than ten years! Not only that, the fact that 
the W.S.C.F. Conference was held in Tsing Hua in 1922 has left a 
stain in her history which can never be washed away. 

We not only wish to eradicate Christianity from Tsing Hua, but 
also from the whole of China. Yea, not only from China, but also 
from the whole world. 

Our action is entirely motivated by the urge of conscience and 
reason ”. 


Il. The Nature and Function of Religion 


“ Religion is a most effective and crafty means of oppression. It 
deadens and disarms the sense of resentment and resistance in the 
oppressed by making them dream about a blessed state in the future. 

Fear begets Gods. Gods will die out in proportion to the increas- 
ing class-consciousness of the proletariat and in proportion to their 
increasing control of the material-social conditions of life. 

‘ Religion is a private affair ’: what Karl Marx really meant was 
that there should be strict separation of religion from State and 
from education. He did not mean by this that religion is the private 
affair of the individual, and should therefore be left free. 

Science and religion are fundamentally opposed to each other. 
Reconciliation between the two is impossible. 

Religion can lead people to nothing but illusion, for it is itself 
based on illusion. 

Religion owes its rise to economic inequality, and will die a natural 
death when the same economic conditions that gave rise to it are 
removed ”. 


III. How should Religion be eradicated ? 


“ Christianity inevitably supports capitalism, for it has so deeply 
breathed the atmosphere of the modern capitalistic system. ‘ Peace’ 
and ‘ justice ’ are merely nice-sounding words. Under the present 
régime, where can peace and justice be found ? 

From the premise that ‘ religion will die a natural death ’ we 
must not deduce the conclusion ‘ therefore it is unnecessary for the 
proletariat to fight against it’. On the contrary, we must fight 
against it hard, until it is actually dead. 
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The Marxians, unlike atheists in capitalistic society, do not believe 
in merely criticising religion. They believe in doing away with the 
social reign of religion. 

We should endeavour to: 


_1. separate the church from religion 
2. separate religion from the state 
3. stop preachers from preaching to the people 
4, make it impossible for religious institutions to exist 


Christianity has been used as a means to gain personal profit 
in China. It in turn has used co-education as a means of attracting 
youth. 

Missionary education is a form of cultural invasion. It is rapidly 
on the decline after the May 30th incident (1925). 

After the disappearance of the Revolutionary Government at 
Wuchang in 1927, the anti-Christian movement has become rather 
slack. We students of Tsing Hua are therefore taking the initiative 
in launching a new campaign against Christianity, and already we 
have had a good response from other universities and colleges in 
Peking. 

‘T.Z. Koo and others are promoting the fellowship movement, 
because they realise that the old methods of compulsory religious 
education are no longer applicable. ”’ 


America and Europe 


To those who are watching the changing tide of international 
attitudes few problems have recently given more concern than the 
one of American-European relations. In a curiously persistent way 
the atmosphere of mutual misunderstanding and distrust seems to 
make headway in the thought life of the two continents replacing 
the earlier spirit of aloofness and indifference. Both seem to want 
to know the worst about each other and are sadly lacking in interest 
for the best in the other continent. 

For a world movement such as the World’s Student Christian 
Federation this situation provides a unique opportunity for 
constructive thought and action. In the coming years the problem 
will increasingly claim our attention. The starting point of our 
action must be a careful analysis of the factual and psychological 
factors in the situation. 4 

A most encouraging beginning toward such a study has been 
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made at a small American-European Conference led by Dr. Adolph 
Keller and Dr. Conrad Hoffmann at Cologne in July last. The 
report of this meeting, which might be used by study groups in both 
continents as a basis for further discussions (obtainable through 
The Student World) shows in what realistic and frank spirit the 
conference faced the situation. 

This is the summary of the introductory discussions : 


” The close of the war brought a rediscovery of Europe and 
America by each other. Europe was in distress. America assumed 
the rdle of the Good Samaritan and brought relief to needy Europe, 
(American Relief Administration of Hoover, Quaker Relief, European 
Student Relief). Then came disillusionment beginning with the 
Peace Treaty, in terms which Germany regarded as in direct contra- 
diction to Wilson’s fourteen points. This was followed at first 
slowly, then most rapidly by America’s economic penetration of 
Europe and its growing economic supremacy throughout the world. 
War loan payments, reparations, American capital investments in 
Europe, caused growing uneasiness, fear and finally a sense of enslave- 
ment (Knechtschaft) of Europe by America’s economic power. 

This economic superiority and the resultant economic invasion, 
if not conquest, of Europe was resented and is resented by Europe. 
The latter is, however, apparently powerless to resist. Added 
anxiety and resentment occurred when Europe discovered that with 
America’s economic invasion of Europe, a cultural invasion of Europe 
by America was simultaneously taking place. America’s economic 
impact was no longer confined to economics but was serving as a 
vehicle to force American standards and culture on Europe. 
American goods, American methods, American institutions, American 
ideals were being introduced. And Europe was deeply afraid and 
resentful of what she regards as America’s materialistic, mechanistic, 
secularised ‘ culture’. The hordes of American tourists demanding 
American methods, comforts and meals in hotels, complicated and 
aggravated matters. For the sake of profit, Europeans, although 
resenting, none the less changed their hotels and life to suit the 
demands of American tourists. Competition among European 
countries for this tourist trade hastened the changes made. 

These are some of the factors which have contributed to the 
feeling of resentment, if nothing more, which exists in Europe against 
America. Moreover, America’s aloofness from the League of 
Nations and the International Labour Office is condemned and 
misunderstood. The cultural pride of Europe is great. In its 
eyes America is a young upstart. Europe claims to measure cultural 
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values in terms of culture. In the United States cultural values seem 
inseparably involved in economics. 
Other points of difference considered included : 


1. Europe’s class consciousness and class stratification 
versus America’s ‘ job ’ consciousness. 


2  Europe’s relative pessimism versus America’s optimism, 
a tendency on the part of Europeans to say ‘ wait ’ until you are 
in our economic position with overpopulation, closed markets, 
etc., then you too will be pessimistic, you too will have labour 
problems, etc. 


3. Relative difficulty for an individual to get out of the class 
stratum in which he is born (Europe) and relative ease for an 
American to forge ahead unhampered by class tradition and 

‘stability. Europe’s pension system stabilises a man’s work ; 
it is difficult to ‘ switch’ jobs as is the case in America. The 
apprentice system is also important in this respect. 


4. Europe’s tendency to begin with theory and America’s 
practical sense and emphasis on facts. 


5. Marked religious differences and differences in outlook 
on life, largely the result of the above factors. 


The psychological result is Europe’s eagerness to find flaws in 
American life and civilisation. Does this not account for the 
popularity in Europe of books on America which are adversely critical 
such as the writings of Upton Sinclair, Sinclair Lewis and Judge 
Lindsey’s books which have been among the best sellers in several 
European countries ? 

_ Newspapers are an important medium of misrepresentation and 
distortion. European papers play upon the failure of prohibition, 
the Chicago crime wave, the so-called ‘ monkey trial’, etc., whereas 
American papers are out for sensational news about Europe. 
‘ Newspapers are made to sell, not to tell the truth’. In Europe 
papers are often the organ of political parties and therefore tend 
to be prejudiced. In America capital controls the policy of many 
papers. ” 


Une Enquéte sur les Tendances des Etudiants Francais 


Un groupe de l’Association chrétienne d’étudiants de Paris, a 
consacré beaucoup de temps, l’hiver dernier, 4 étudier les tendances 
idéologiques des étudiants francais. Aprés une enquéte préliminaire 
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sur la situation en général, des discussions furent engagées sur ceux 
des mouvements d’idées qui semblaient exercer une influence réelle 
sur les différents milieux du monde estudiantin. Un représentant de 
chacun des mouvements a l’étude, présenta les opinions de son groupe. 
C’est de cette fagon qu’on a étudié les « idéals » suivants : 


Idéal scientifique Idéal artistique 
Idéal nationaliste Idéal internationaliste 
Idéal catholique Idéal protestant. 


Nous donnons ici un résumé de l’introduction a l’enquéte, ainsi 
que les contributions de ceux dont lidéal est respectivement scienti- 
fique et catholique romain. Il nous semble que les mouvements 
d’autres pays pourraient faire des expériences extrémement intéres- 
santes en suivant exemple des fédératifs frangais : 


« L’enseignement lui-méme avec ses programmes surchargés et 
tout ordonnés a Vutilité immédiate tend 4 devenir un pur exercice 
de mémoire qui considére beaucoup plus les choses en étendue qu’en 
profondeur. Quant aux étudiants certains travaillent, d’autres 
travaillent moins mais leur travail n’a jamais que l’intérét de ’examen. 
Pour ceux qui préparent un des grands concours qui doit leur ouvrir 
les portes de la vie, de la vie active, la seule digne d’étre vécue, la 
vie d’étudiant ne leur parait souvent qu’une épreuve nécessaire et 
pénible que la société exige avant de permettre qu’on la domine. 
Ils deviennent des animaux 4 emmagasiner. Toute leur vie tend a 
cela. Leurs distractions mémes ne sont combinges que pour un 
meilleur rendement de leur cerveau : leur détente c’est dans l’action 
qu’ils la trouvent, dans le sport. Réfléchir ils n’en ont souvent plus 
le temps. 

Mais tous les étudiants n’en sont pas la heureusement. Certains 
qui vont au Droit ou aux Sciences Politiques peuvent trouver dans 
leurs études moins Apres et plus pratiques, matiére 4 réfléchir. Mais 
ceux-la alors ne savent plus réfléchir qu’économiquement. 

Mais il y a les étudiants en lettres, en philosophie, bien rares, 
bétes curieuses, un peu méprisés ; ils ne connaissent pas leur privi- 
lége, mais leurs professeurs le connaissent. De peur que leurs étudiants 
n’apprennent a penser, ils ont fait de ces études des études scienti- 
fiques et historiques, et les étudiants ont pris le pli. 

Les études philosophiques n’ont rien 4 envier aux études litté- 
raires : on apprend a cataloguer les phénoménes psychologiques ou 
sociologiques, on apprend les systémes philosophiques, mais on 
n’apprend plus guére a penser. Bergson lui-méme n’a plus 4 beaucoup 
prés, son influence de jadis. 
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Tout ceci est grave. Doit-on conclure 4 une crise de l’esprit comme 
font certains ? Les étudiants n’auraient-ils le got de l’action que 
parce qu’ils ne savent plus penser ? Ont-ils perdu le gout des choses 
de lVesprit ? N’ont-ils plus cette passion de l’idée, que nos péres 
avaient si vive en eux ? 

La question se pose de savoir, s’il y a encore chez les étudiants des 
idéals dignes de ce nom, c’est-a-dire, qui soient des centres de pensée 
et d’action, qui suscitent des personnalités et les développent dans 
Yamour désintéressé d’une idée plus grande que ’homme. 

C’est a cette question que nous allons maintenant essayer de 
répondre en passant en revue un certain nombre de ces idéals, qui 
semblent animer encore quelques-uns d’entre nous. Nous allons ainsi 
examiner successivement Vidéal de ’ homme de science, l’idéal de 
Vartiste, puis le nationalisme et Vinternationalisme et enfin le 
Christianisme ». 


Idéal Scientifique. 


« L"homme de science offre un idéal, mais on lui préte souvent des 
idées, qu’il est loin de posséder. I] ne travaille pas plus par amour de 
VPhumanité que par orgueil. Si on juge le savant par rapport a son réle 
social, on ne saurait lui attribuer comme mobile de ses actes, que la 
charité ou l’égoisme. Or le savant refuse d’étre jugé ainsi. I] estime ne 
pas avoir de réle social. La science pure est a la fois la vraie science, 
et la science qui n’a pas de conséquence sociale. Poincaré dit: « La 
recherche de la vérité est la seule fin qui soit digne de notre activité ». 

La science est le jeu du savant. 


1. Elle est par essence asociale. 


2. Comme le jeu, la science est définie et soumise a des régles 
arbitraires (la régle consiste 4 ne manier que des éléments rationnels, 
a tout ramener a la notion de causalité sans jamais faire appel a la 
notion de fin, de beauté ou d’obligation). 


3. Le jeu et la science forment des univers artificiellement et 
consciemment limités. Le savant poursuit ses recherches sans songer 
au réel. 

Conclusion : Le savant est un homme qui, placé dans une vaste 
salle éclairée par quelques pauvres lampes disséminées, refuserait de 
s’y promener a tdtons, mais se placerait sous une lampe, et se cons- 
truirait une cellule étroite mais lumineuse. De cette limitation le 
savant a conscience. Il ne veut pas s’en dégager en tant que savant. 
A. Comte n’est pas a la mode. 
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La science ne peut étre qu’un jeu. 

Si valeur sociale : industrie. 

Si on sort du domaine rationnel : philosophie. 
Si on joue pour de vrai: positivisme. 


En principe la science ne peut constituer pour elle-méme un idéal. 
Elle laisse la place a un idéal plus général, plus humain qui a priori 
pourrait étre quelconque. Mais en fait l’idéal scientifique, asocial, ne 
peut guére naitre que dans un esprit lui-méme dégofté du social. 

Le désir d’échapper au type humain commun, le dégott de l’action, 
le désir d’ignorer ses semblables fait partie d’une attitude qu’a pu 
déterminer la vocation scientifique, comme il peut étre sur l’individu 
la répercussion du jeu scientifique. 

On peut tirer de tout cela deux conclusions : Pune triste. L;>homme 
de science semble étre gouverné par le déterminisme en tant que 
savant, le fatalisme en tant qu’>homme. Son idéal humain manque de 
foi et de flamme et on peut se demander si l’extraordinaire développe- 
ment des sciences depuis la guerre n’aurait pas son origine dans la 
démoralisation et le pessimisme social de beaucoup de jeunes — 
quand l’homme n’a plus foi dans l’humanité il se réfugie dans l’abstrait. 

On peut conclure d’une fagon plus gaie en considérant Vidéal 

_ scientifique comme un idéal au deuxiéme degré mais un idéal stable, 
satisfaisant et qui détermine tous les actes de l homme de science. 
Dés alors il peut choisir n’importe quel autre idéal, cet idéal sera 
toujours gratuit et vraisemblablement sans dynamisme » 


Idéal Catholique. 


«fl y a parmi les étudiants un renouveau catholique qui se 
manifeste sur le terrain religieux d’abord, sur le terrain national et 
politique ensuite. Sur le terrain religieux, l’action catholique ne veut 
pas étre confondue avec le cléricalisme : les étudiants se préoccupent 
peu de lactivité de la hiérarchie ecclésiastique dans les affaires 
publiques. D’autre part si intime que soit le sentiment religieux chez 
les jeunes catholiques, il n’est pas rien que cela, il prétend s’extérioriser. 

Notons d’abord le bouillonnement de la pensée catholique, consé- 
quence du probléme de la guerre et conséquence également du progrés 
des sciences appliquées: ce progrés en effet, implique des 
préoccupations matérielles qui sont & lVinverse des préoccupations 
spirituelles. Dés lors tout le mécanisme actuel cause un amorphisme 
des masses, un engouement des intellectuels. Une réaction est indis- 
pensable, Maritain l’exprime énergiquement. A la suprématie de la 
matiére ce ne sont pas seulement les droits de l’intelligence et de la 
raison qu’il faut opposer, c’est la suprématie de la divine grace, la 
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primauté du spirituel La pensée catholique se placera donc résolu- . 
ment en face de ses adversaires, d’une part sur leur terrain, le terrain 
critique, d’autre part sur son terrain qui est métaphysique. On pense 
qu’une métaphysique gréco-médiévale est encore possible maintenant. 
La preuve est faite pour lui que toute métaphysique qui se soumet a 
une méthode positive n’arrive a rien : le cartésianisme aboutit 4 un 


_ échec métaphysique. Dés lors, il faut se placer délibérément hors du 


terrain critique, c’est-a-dire ouvrir la porte de nouveau a une méta- 
physique médiévale objective et constructive. Le Thomisme, qui 


‘proclame la réalité objective de la connaissance, parait bien étre la 


métaphysique, dont nous avons besoin. 

I] faudrait maintenant insister sur l’extériorisation de la pensée 
catholique. Il n’y a plus comme autrefois chez les jeunes catholiques, 
de respect humain. Ils ne craignent pas de montrer ce qu’ils sont. 
Quantité d’étudiants catholiques se consacrent 4 une action sociale, 
dans les patronages, chez les scouts, aux équipes sociales. 

Le Catholicisme se manifeste également sur le terrain national et 
sur le terrain politique. Le nationalisme catholique est dépourvu de 
haine a priori. Il existe un noyau de jeunes pacifistes, mais le catho- 
licisme n’oblige pas a ce pacifisme. Les deux poles pacifisme et natio- 
nalisme intégral trouvent en lui une conciliation. Le nationalisme inté- 
gral, qui examine toute chose uniquement en rapport avec lintérét 
du pays, risque de blesser les autres nations. L’intérét d’une nation 
ne peut exister qu’en fonction des intéréts des autres. C’est une solu- 
tion de justice, que cherche le catholicisme. 

Sur le terrain politique la condamnation de l’Action Francaise 
a eu une trés grosse importance, et surtout depuis les derniers inci- 
dents de l’Action Frangaise, le royalisme a perdu beaucoup de terrain 
chez les étudiants catholiques. Ceux-ci pour le plus grand nombre 
admettent aujourd’hui le principe républicain. Ce qu’ils demandent 
aux parlementaires c’est d’assurer la suprématie du moral sur la 
politique, de ne pas s’écarter de son programme, quel qu’il soit, mais 
au contraire d’étre intransigeant dans son application. C’est du spiri- 
tualisme bien compris. On peut dire pour conclure que, plus que jamais 
la jeunesse catholique d’aujourd’hui a le sens profond de ses devoirs 
et de ses responsabilités. » 
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L’InpE Moperne, by André Philip. Publishers: Felix Alcan, 
Paris, 1930, pp. 260. Price: 18 French francs. 


At the time when India is passing through one of the most tragic 
crises in her history, any publication from a foreign pen reviewing 
her international problems is apt to be considered as propagandist 
literature. Professor Philip, however, at the very outset, assures his 
readers that the present volume has nothing to do with the dishonest 
mudslinging of Miss Mayo and her successors. His aim has been 
to be precise, even at the cost of being dull. We find therefore a very 
laudable effort to present bare facts and cold statistics with as little 
commentary as possible. The reader is generally left to draw his 
own conclusions. Truth is stranger than fiction; and in going 
through this book many a sentimental and ill-informed reader will 
rub his eyes. Whata picture of terrible poverty and a most wasteful 
and irresponsible system of administration! One will discover 
that India is neither over-populated, nor lacking in natural resources 
and that the Indian labourer is neither inefficient nor lazy. But 
his lot is hard and he is living in a vicious circle. The sooner it 
ends the better. 

The book is divided into three parts and these deal respectively 
with the agricultural, industrial and political situation in India. 
It is impossible to summarise this work, for it is cramped with statis- 
tics and summaries of recent political events. 

No one can accuse Professor Philip of not being scientific in his 
presentation of facts, but he has probably been somewhat too 
impersonal and his style is often tirmg. We cannot, however, blame 
him for this shortcoming, but we are afraid that it will prevent the 
book from getting a wide circulation. The French reading public 
will no doubt go on swallowing the stuff given them by Francois de 
Croisset, Miss Mayo and their prototypes. 

In conclusion we should say that in spite of a number of minor 
points where we differ from Monsieur Philip, he has on the whole, 
produced what is probably the only really scientific French book on 
India which covers, within a comparatively short space, such a wide 
field as that of economics and politics. The work was apparently 
printed in great haste. Did Professor Philip wish to forestall the 
first part of the Simon commission report ? There are a number of 
irritating misprints and the bibliography omits a number of impor- 
tant works. 
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THE BANTU ARE CoMING, by Ray E. Phillips, B.A., B.D., with a 
foreword by Dr. C. T. Loram of the Native Affairs Commis- 
sion, Union of South Africa. Publishers : Student Christian 
Movement Press, 58 Bloomsbury Sireet, London, W.C.1. Price: 
5s. net. 


As indicated in its sub-title this book of some two hundred pages 
illustrates “ Phases of South Africa’s Race Problem ” in a simple, 
picturesque and striking way and with remarkable fairness. 

Some years ago, the writer met in Johannesburg a group of native 
leaders. Their statements and questions, and the spirit of the meeting 
contributed much to impress the burning problem of the Bantu in 
their relation to the White occupants of the country on his mind. 
The meeting was arranged by Mr. R. E. Phillips. His devotion to 
the native proletariat of the big city is outstanding and his keen sense 
of social service, his spirit of enterprise, and the response of those to 
whom he reveals the Gospel of Christ through service all mark him 
as one ‘who has an immensely valuable contribution to make. 
Together with the late Dr. Bridgeman he has opened the way to a new 
and necessary emphasis in missionary work. This book gives, in a 
popular form, some of his experiments; it unfolds also the first- 
class knowledge which this American missionary has acquired in his 
work in South Africa. Dr. Loram’s tribute is well deserved when he 
says : “ Because of his unique contacts with both whites and blacks, 
Mr. Phillips has appreciated, perhaps to a greater extent than any 
other white man in South Africa, the danger of racial conflict in 
South Africa, and in this work he traces some of the causes of race 
antagonism and offers the only real remedy — a consideration and 
treatment of the natives from the point of view of a Christian Society.” 

An appendix contains the statement of the International 
Missionary Conference at Jerusalem on “ the Christian Missions in 
relation to industrial problems in Asia and Africa ”. 
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THE TEACHING OF KARL BartHh, by R. Birch Hoyle. Publishers: 
Student Christian Movement Press, 58 Bloomsbury Street, London, 
W.C.1. Price: 7s. 6d. net. 


One of the most insurmountable barriers to Christian unity 
is the fact that language difficulties make it practically impossible 
for one group of Christians to share the deepest and best in its 
thought and life with groups in other nations. Those who are able 
to go back to the sources in the original languages will always remain 
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few, even among theologians. Some great works which might have 
had an important bearing on international discussions among Christ- 
ians have never, or very late, become known outside the country 
of their origin. Such fundamental contributions to the problem of 
relation:hip between Christianity and social life as those of Troeltsch 
and Weber, for instance, are only now being translated into English 
— tha‘ is, two decades after their publication in the original. 

It is therefore a good sign that an attempt has been made to 
produce an English exposition of the teaching of Karl Barth. Friends 
and opponents agree that the teaching of Barth and his friends is the 
most potent theological influence in continental Protestantism. It 
has revolutionised both form and content of theological thought. 
The distinction which is often made between a pre-Barthian and post- 
Barthian theological atmosphere is certainly justified. At the same 
time English-speaking theologians have had no other opportunity of 
coming to know what these men stand for except through a translation of 
Barth’s early lectures (The Word of God and The Word of Man) 
which quite obviously give only a small part of the whole story, and 
a small book by Emil Brunner (The Theology of Crisis) which is so 
condensed as to be often misleading. There was then a real need for 
a fuller and more comprehensive exposition, and we must be thankful 


to Mr. Birch Hoyle that he has taken upon himself the difficult task 


of producing it. 

The task wa: indeed difficult. Barth’s great attempt is to say 
old truths in anew way. It is his conviction that the various forms 
of expression of Christian truth — ranging from modernism to funda- 
mentalism, are all on the wrong track. Their categories of thought 
seemed to him utterly inadequate to express the real meaning of the 
biblical revelation. He had therefore to coin new thought-categories 
and a new theological language in order to say what he had to say. 
What is in such a case the task of the interpreter ? Shall he merely 
translate ? Or shall he take the same liberty with regard to his 
own language that Barth takes with regard to German and try to 
recreate the ideas in a new living form ? 

It seems to us that the second way is the only satisfactory one. 
Mere translation of a thinker who wants to get away from traditional 
modes of expression remains mere translation. It cannot suggest 
the vital power of the original. Only then when the interpreter 
tries to think it all out for himself and then expresses the truth thus 
discovered in his own way, he may give his readers a real contact 
with the original. 

Mr. Birch Hoyle has largely chosen the former way. In fact 
his book is one of selected readings rather than one of interpretation. 
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It will therefore not be as helpful to those who cannot read the 
originals as it might have been. Will English readers after reading 
this exposition really understand why Barth’s teaching has met with 
such tremendous response ? Or will they feel that all this is very 
interesting, but rather abstractly metaphysical and out-of-date, and 
certainly not an inescapable question to present-day Christianity ? 

We hope, therefore, that Mr. Birch Hoyle’s readers will not feel, 
after reading his exposition, that they know the teaching of Karl 
Barth and his associates. They will know about it. They will 
find in this exposition exceedingly valuable explanations. They will — 
get from it a handy framework for further study. But the real ques- 
tion which Barth has come to ask will not come home with them 
unless they go to more congenial interpreters of his thought. 

This is not meant as a criticism of a valuable book which will 
serve a useful purpose. It serves rather to indicate the difficulties 
that we are up against internationally as we try to understand each 
other. 

There are a good many points where more detailed criticisms 
might be made. An important one is that the real differences between 
Barth and Brunner are not brought out and that Brunner is quoted 
too often as an interpreter of Barth’s thought which he is only to a 
very limited extent. It is moreover not recognised how essential 
the dialectical method is to Barth’s theology. It is certainly not so 
that Barth uses this method because of “ the general scepticism on 
the Continent ”. It is simply and only because he believes that it 
is of the very essence of all human thought about God. 

We hope that the book will be widely read as an introduction to 
an important theological movement of our day, but we hope that it 
will be followed by further books which will show more convincingly 
why it is that Barth and his friends are so widely considered as men 
whose message we cannot ignore — not because they are necessarily 
right but because they speak with a sense of prophetic mission of 
which there are only too few examples in our modern Christian 


world. 
Vie tors 
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Mr. CouNTEE CULLEN is a young American Negro poet, whose 
poems express both the tragic and the joyful in Negro life. His 
poem Heritage is perhaps the most suggestive portrayal of the 
tension between the call of “ Africa ” and the call of “ the West ” 
in Negro psychology, which has ever been given. One may find 
it in the recently published Anthology of American Negro Literature 
(Modern Library, New York). Collections of his poems are — Color, 
The Ballad of a Brown Girl, The Black Christ and Other Poems and 
Copper Sun. The two poems published here were chosen for this 
number by Mr. Cullen himself. 


M. Witi1aAm Martin is foreign editor of the Journal de Genéve. 
He is well known as an authority on interracial affairs. In these 
days of the League of Nations’ Assembly his editorials exert a wide 
influence. He is also the author of many books such as a History 
of Switzerland and Statesmen of the War. It is perhaps not so well 


known that he is a thoughtful student of religious life. His article: 


in this number reflects on a recent visit to the Near East. 


Dr. S. K. Darra was General Secretary of the Y.M.C.A. in India 
and a member of the Legislative Assembly. He is now a Secretary 
of the World’s Student Christian Federation, and of the World’s 
Committee of Y.M.C.A.s. Last year he made a tour of the Far 
East, and attended the Conference of the Institute of Pacific Relations 
at Kyoto, Japan. His article is the result of his studies in Eastern 
relationships, which will soon appear in more elaborate form. It 
will be noted that Dr. Datta and Monsieur William Martin come to 
strikingly similar conclusions as to the basic problem of relations 
between East and West. 


Dr. ALAIN Locke has studied at Harvard, at Oxford (as a Rhodes 
scholar) and at Berlin. He is now Professor of Philosophy at Howard 
University (Washington D.C.). Dr. Locke is one of the leaders in 
the renaissance of Negro literature, as may be seen from the volume — 
The New Negro, of which he is the editor and from the “ Harlem 
number ” of the Survey Graphic. 


Rev. C. F, ANDREws is well known as the intimate friend and 
ally of Mahatma Gandhi and Rabindranath Tagore. His books 
include — Christ and Labour and Mahatma Gandhi’s Ideas. He has 
recently spent much time in the U.S.A. and at Geneva, actively 
taking part in promoting social reform and interracial cooperation. 


Mr. Ira De A. Rerp is Director of the Department of Research 
and Investigations of the National Urban League, which is an out- 
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standing agency for the betterment of conditions of Negro life in 
America. At the Silver Bay Student Conference last summer he 
was leader of the discussion group on race questions. 


Mr. MAx YERGAN is an American Negro who has given these last 
years to the development of the Negro Student Christian Movement 
in South Africa. Two important events have lately drawn attention 
to the remarkable results of his devoted work, namely, the opening 
of the new centre of the Movement and the holding of the first joint 
Conference of Bantu and European Christian students, both at Fort 
Hare College. 


Mr. J. D. RHEINALLT JONES is adviser of the Institute of Race 
Relations in South Africa. He has recently studied the interracial 
councils of the U.S.A. 


Dr. EpGArR H. Brooxgss is a Professor of the Transvaal Univer- 
sity College, Pretoria. He is the author of several books on Race 
Relations and took part, as one of the principal speakers, in the recent 
Bantu-European Conference at Fort Hare. 


Rev. JAMES ParKES was formerly a Secretary of the Student 
Christian Movement of Great Britain and Ireland, and is now a 
Secretary of International Student Service. He is active in creating 
better interracial relations between Jews and non-Jews through 
conferences and other means. His book on the history of the 
Jewish Problem has just gone to press, and will appear at the 
Student Movement Press in England. 


Bisuop NicuHo.al is Bishop of the ancient Orthodox see of Ochrida 
in the Macedonian mountains of Yougoslavia. He has been active 
in promoting fraternal relations between Eastern Orthodox and 
Western Christendom, particularly in Great Britain during the war. 
He is closely in touch with the monastic life of Mount Athos, and 
brings in his books and articles a note of profound Eastern spirituality. 
In the present article, which was received too late for the July number, 
he writes of a theme which is very close to his heart, namely, the 
eternal struggle between rationalism and faith, between the philoso- 
phers of the Areopagus and St. Paul. 


Our January number will be a North America number in prepara- 
tion for the Meeting of the General Committee of the Federation in 
North America during the summer of 1931. It will bring articles on 
religious thought in the U.S.A. and in Canada, on the American Stu- 
dent Movements, and on the relations between North America and 
the other continents. 
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THE TEACHING OF KARL BARTH 
An Exposition 
By R. Birch Hoyle, Author of ‘‘ The Holy Spirit in St. Paul.”’ 
7s. 6d. net. 
“ An authoritative and admirably lucid and candid account of the man and 
the movement which have done more, perhaps to set a new orientation to 
German religious thought than anything which has happened there since 
Goethe, perhaps even since Luther. Mr. Hoyle’s study of his subject is 
thorough and penetrating.”” — The Guardian. 


THE NEW DIVINE ORDER 
By Professor Karl Heim. Translated by E. P. Dickie. With 
an Introduction by Dr. H. R. Mackintosh. 4s. 6d. net. 


“For some years Professor Karl Heim, of Tabingen, has been known as 
one of the most eminent and attractive teachers of Christian theology in 
Germany.... he has come to exert a notable influence on younger academic 
minds, more especially those perplexed by what seem the rival claims of 
faith and reason.... In the following pages three of Professor Heim’s most 
characteristic and rewarding essays will be found. He writes a lucid and 
delicately vigorous German prose, and Mr. Dickie has reproduced the 
clearness and strength of the original, I think, with great felicity.”” From 
the Foreword. 


INDIA’S RELIGION OF GRACE AND CHRISTIANITY 


By Professor Rudolf Otto, author of ‘* The Idea of the Holy’’, 
etc. Translated by D. D. Foster. ITlustrated. 6s. net. 


“ Dr. Otto holds so generally recognised a position as a Christian exponent 
of Indian religion, equipped with an exceptional knowledge of Sanskrit 
literature, that any utterance of his relating to this field would be one which 
no students of it, missionary or academic, could afford to neglect. These 
particular lectures, however, are of extraordinary importance ; they get to 
grips with the very heart of the matter, the central question for all determina- 


tion of the relative value of Christianity and Hinduism.’’ — Jnternational 
Review of Missions. 
BEHAVIOURISM 
A Symposium by : 
Josiah Morse Ross L. Finney 
William McDougall Julius Mark 
Charles C. Josey Rufus M. Jones 
W. E. Garrison F. J. McConnell 


Edited by William P. King. 5s. net. 


Behaviourist psychology, as usually expounded, isa direct’challenge to the 
Christian faith. In this symposium its methods and its underlying philo- 
sophy are closely scrutinised, especially as they relate to religious beliefs 
and practice. 


THE JESUS OF THE POETS 
Compiled by Leonard R. Gribble. 4s. net. 


A Se eee coe of English and American poets, from the begin- 
ning of English literature up to the present day, illustrating thei i 
interpretations of the figure of Ghriet, a : ae 
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